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MARTYRS AND THEIR HOLY LOCI IN THE BALKAN
PENINSULA: A PRELIMINARY HISTORICAL-
GEOGRAPHICAL APPROACH

The evolution of the Eastern part of the Roman Empire into a separate
political and cultural unit can be seen as a process of its differentiation from the
Western part, resulting in the transfer of the capital to Byzantium (330 A.D.).
This choice brought the Balkan Peninsula closer to the political center and at the
same time transformed it into a bridge between the Eastern and Western part.
Illyricum, the western part of the Peninsula was organized as an administra-
tive and military unit, with Sirmium (Sremska Mitrovica) as its capital, and it
became a region at stake between Constantinople and Rome, since it was con-
trolled politically by the first and ecclesiastically by the second center until the
fourth decade of the 8th century.!

This paper will attempt to examine the process of Christianization in the
Balkans, and attention will be paid mainly to the martyrs as a safe indication of
the geographical diffusion of Christianism. Of particular interest is the religious
and cultural aftermath of'its early phase rather than the Roman policy or the rea-
sons for persecution of martyrs, which is a topic well studied. For this reason,
our collection of martyr’s names, related holy loci and testimonies of their cult
aims at the mapping a particular Balkan phenomenon - to use the term avant
la lettre — generally ranging from the 3rd and the 6th century. The final histori-
cal limit is apparent, though the veneration of some martyrs can be traced even
later: Not only did the ancient religion officially come to an end during this
century — Justinian I (527-565) was the emperor who closed down the School
of Athens— but, mainly because of the subversions caused by the incursions of
various gentes, the dispersion of the local population and radical demographic
changes occurred after the establishment of the Slavs. Taking this upheaval into
account, it is apparent why a large number of Balkan martyrs was “forgotten”
and a second wave of christianization was instigated, by Rome, by Basil I (868-
886), according to Constantine Porphyrogenitus.2 This historico - geographical

1 B. Bavant, lllyricum, O Bolavtivég kéouog, 1. H Avotodiki Pwouaiki ovtokpotopio
(330-641), Cecille Morrisson dir., Polis, Athens 2007, Greek translation, ch. 11, p. 395ff.
where the previous rich literature.

2 Constantine Porphyrogenitus- De Administrando Imperio, ed. Gy. Moravcsik,
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approach is an attempt to map the relatively slow diffusion of Christianism in
the Balkan Peninsula, a necessary pre-requisite for the comprehension of other
interacted phenomena of this early period, when the “athlesis” of the martyrs
became a fopos of the Christian belief3 and a source of symbolisms and of pres-
tige among cities, at local level.

During his reign, Constantine assessed the defects of the former heteroge-
neous system of Diocletians’ (244-311) Tetrarchy that had become apparent by
the crisis of the 3rd century and he replaced it with a more centralized and uni-
form system on the dynastic principle of hereditary succession. He also intro-
duced important changes in civil, military and religious matters: He began the
construction of great fortified walls; stabilized the monetary system and changed
the army structure. To divide administrative responsibilities, Constantine repla-
ced the single praetorian prefect, charged with both military and civil duties,
with regional prefects who only had civil authority. As is well known, under
Constantine, Christianity was not the exclusive state religion, but enjoyed impe-
rial preference and its adoption was awarded with generous privileges: clerics
were exempted from personal services and taxation, Christians were preferred
for administrative posts and bishops were also entrusted with judicial duties4.
Constantine established the principle that emperors should not settle questions
of faith, but should convene Councils for the discussion of doctrine. The Synod
of Arles (314), f.i., and the first Council of Nicaea (325) showcased his claim as
emperor to be head of the Church too. Under his successors, Christianization of
Roman society gradually proceeded. Constantine’s sons banned pagan sacrifices
in 341 but did not close the temples, which were later closed, in 356, a decision
that did not stop traditional sacrifices. Under Julian (361-63), the temples were
reopened and state sacrifices legalized once more. Again, however, this process
ended state religious practices —but not the private ones.

An additional feature of the period in question is the formation of a new
elite of great magnates who possessed large state estates as well as lands used
by allotted to free peasants. Some scholars believe that this phenomenon was
almost total, but others argue that many small holdings and free villages re-
mained. At the same time, the available evidence shows that peasants, probably
in large numbers, fled out of the reach of tax collectors or sought the protection
of patrons. The increasing number of such peasants explains the appearance of
serfs attached to the land, a trend institutionalized especially for Illyricum in
371 ADs.

The Eastern Empire was largely spared the difficulties faced by the West
during the 3rd and 4th centuries, due, among other reasons, to its established ur-
ban network and greater financial resources, which made it possible to placate
invaders with tribute and pay barbarian mercenaries. A close relationship be-

Dumbarton Oaks 1967, ch. 29, 70-75 and vol. Il Commentary, F. Dvornik et al., University
of London 1962, p. 103.

3 See, fi., Vita S. Auxentii, Patrologia Graeca vol. 114, 1425 “X1d4d10v yop gotv
Kot 60Ano1g Ko poptoptov o Piog mavtdg Xpiotiovoo .7

4 J. V. A. Fine, The Early Medieval Balkans A Critical Survey from the Sixth to the
Late Tvelfth Century, The University of Michigan Press, 1983, p. 16-20.

5 N. Svoronos, H Bolovtvij emapyio [Tévre nobnipora, Athens 1991, p. 39.
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tween the state and the church was established and a tradition of consensus poli-
cy (“oikonomia”) was developed conforming to the ideal of “Peace of Church’s.
On the contrary, the “militant” church predominated in the West Europe. For
these reasons, focusing on the organizational aspect of the Balkan Peninsula
— political and military, an inchoate peace endures during Constantine’s reign?
until 376 A.D., when the Goths, forced by the Huns, sought and took refuge
in the Empire’s territory, which led to the friction of Illyricum from Thrace by
the settlement of Goths. Between 315 and 317 Constantine acquires the titles
of Gothicus Maximus and Carpicus Maximus after his victory over the Goths
and Carpians. Because of the Empire’s budgetary deficiency, his policy against
them was not aimed at their submission but at their exclusion from the bor-
ders. The defeated Sarmatians, after their civil war, settled in Thrace, Scythia,
Macedonia and Italy, aided by Constantine continuing the well-known Roman
policy. This same policy will be implemented, with a new content and in a wider
scale, from 348 A.D., when his son Constantius (337-361) will accept Christian
Goths under their bishop Ulfila to be settled in the Nicopolis ad Istrum region.
Byzantium, applying in its external policy the new Christian ideology as well,
would try henceforth not only to control and oust the barbarian tribes from its
limes but also to devitalize, convert and even assimilate them. Despite the eco-
nomic, social and demographic development that the aforementioned regions
met with, in the first half of the 4th ¢., the long period of peace between Goths
and Byzantium also had its adverse aspect. The military and state administra-
tion of Thrace led to inertia because of a feeling of safety. So, from the reign
of Valens onwards, began — not surprisingly — the countdown of the Peninsula:
malversation and cupidity from the “refugee” Goths, total disarrangement of
the army, erosion and collapse of the fortresses, indifference and lawlessness
of the regional commandants etc. All these parameters disproved the Emperor’s
expectations in respect of the benefits that the Empire would accrue from the
presence of foederati Goths: cheap labor in the deserted and uncultivated lands,
manning of the provincial army and preservation of its borders. The rebellion
of Fritigen’s Visigoths, followed by the onward march eastwards of a consocia-
tion of Ostrogoths, Huns and Alans, raised the greater military, political and
social disruption that the north-Balkan regions had ever met with. Both the
provincial and urban populations suffered by the incursionss. During the 4th
c. the Visigoths, incapable of conquering towns and fortresses, ravaged rural
districts. Consequently, the northern regions of the Empire were ravaged and
depopulated, its characteristics and cohesion disfigured, the economy disorga-
nized and commercial activity was suspended. At the end of the century the

6 P. Brown, The world of Late Antiquity (150-750), Athens 1998, p. 134-157 (Greek
translation).

7 Sofia Patoura, Contribution a I’histoire des provinces nordiques de I’Empire (IVe-
Vle s.) Sources littéraires, Zouueicro 6 (Athens 1985), p. 315-51.

8 S.Patoura, Les invasions barbares en Illyrie et en Thrace (IVe-VIe s.): conséquen-
ces démographiques et économiques, Communications Grecques présentées au Ve Congreés
intern. des Etudes du sud-est européen, Belgrade 11-17 sept. 1984, Athens 1985, p. 191-
210. E. Chrysos, To Bo{avtiov ka1 o1 I'0t6o1 Zoufloln otny eéwtepixn molitikn tov Bvlaviiov
rata tov A" arcdva, Thessalonica 1972.
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Huns appeared again, with different demands. They did not want to settle down
in Byzantium. Their ultimate goal was the West. To fend them off, Theodosius
provided them with subsidies and favored Constantinopolitan merchants to
trade with. Throughout the 5th c., various nomads — of Turkic and Slav origin
— overran the Empire: Avars, Slavs, Antes, Cutrigurs, Utigurs and other gentes
immigrated into it. They wanted to settle down into the Empire so as to be safe,
since new and more powerful gentes appeared at the Empire’s borders.
Reverting to foreign gentes, during the 4th ¢. of note is the Christianization
of the Goths, which also can be traced by several martyrs who suffered mar-
tyrdom not at the hands of pagan Romans but by their co - religious orthodox
members of their own community?. As is well known, the treaty signed between
the Goths and Constantine apparently created the necessary circumstances for
the new religion, in its arian version, to be spread amongst them. Ulfilas was
consecrated bishop in 341 to serve the Christian communities in “Goth land”
(TotBia)10. He tried to organize his national church following the Byzantine hi-
erarchy and taught the gospel in Gothic, Latin and Greek — something testifies to
his flock’s multi-lingualism. His missionary activity, however, was interrupted
in 348 by Athanarihus’ first persecution of Christians. The majority of martyrs
were from the orthodox community, according to Martyrologia and ecclesiastic
writers!!. The Acts of St Saba’s martyrdom offer useful information regarding
orthodox believers from “Goth-land”12. Arianism, however, became the estab-
lished religion for Goths, after Valens’ intervention, when Fritigernis (an op-
ponent to Athanarihus), also, asked for refuge in the Empire. Non-Christian
writers plead that the Goths deluded Byzantine authorities by pretending to be
Orthodox and preceding bishops and monks. Whether this proposition is accu-
rate or not, it must be pointed out that christianization of the Goths was prob-
ably a political decision affiliated to the external policy practiced by the Empire.
The role of the Church in this area is of political significance and often obliged
the emperors to negotiate or even to compromise in relation to the claims of the

9 Ecclesiastic writers of the 5th c., mainly Sozomenos and Philostorgios, refer to
christianization of the Goths and of contiguous to them people, but describe it as adventi-
tious and accredit it to the Christians captivated by the Goths. Captives, however, were not
the only ones who facilitated the christianization of the Danube region. Greek colonies in
the area contributed to its diffusion. Consequently, the character of the christianization along
the Danube must be considered of Greek and Eastern origins. The existence of Christians in
the districts of Lower Mysia and Minor Scythia at the beginning of 4th c., when Diocletian
launched Christians’ persecution, is attested to Acta Sanctorum where martyrs’ names from
the corresponding area are recorded.

10 Chrysos, Bvulgvtio kai I'6t6o1, op.cit., p. 46-103, 109-169. N. Zecevié¢, Busanmuja
u l'omu na Banxany y IV u V eexy, Beograd 2002.

11 S. Patoura, Xpiotiaviopdg kot Iepamoostolikn dpdon ota Bodkdvia katd tov 40
owova, 2T [avellivio lotopiko Zvvédpio Tlpoxtixa, Thessalonica 1985, p. 19-32. Eadem,
H Aédoom tov Xpiotiaviopod ota miaicia e E&mtepung [ToAttikng tov Bulavtvod kpd-
ToVG (496-506 ), Bulovtivog Aopog, Athens 1987, p. 215-237.

12" On the Passion of St Sabas (+April 12, 372) see P. J. Heather, Goths and Romans
332-489, Oxford 1991, p. 219 and 97. Also P. Nasturel, Les actes de St. Sabas le Goth (BHG,
3, 1607) Histoire et archéologie, Revue des Etudes sud-est européennes 7 (Bucarest 1969),
175-85.
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local ecclesiastic authority!3. Later, at the beginning of the 6th c., the political
role of the Church and monasticism!4 in the north /imes appears more severe
for the state. Count Vitalian of the foederati manipulated the anti-monophysit
movement of the monks from Scythia Minor. His rebellion, that disrupted the
reign of Anastasius, for five years, had, ostensibly, a religious character, though
its motives were political, aiming at the seizure of power.

Evidence drawn by various textual and archaeological sources, though
quite insufficient, shows an interesting aspect of christianization as a spiritual
and political phenomenon. In Tomis (Constanta) the discovery of a great edi-
ficial cluster at the old port, dated from the 4th c. gives an idea of the newly-
christianized “mercantile activity”: Two kinds of epigraphs existed on early
- Byzantine amphorae excavated from the port. Among other information,
signs are evident which reveal the attempt of the Byzantine Empire to diffuse
Christianism where an official conversion, at least in the lower social strata,
had not yet occurred. Amphorae with Christian symbols were also found in
Istria, Dinogetia, Sucidavea etc.!5. Anonymous martyrs are mentioned in Tomis
as well as in Axiopolis, Noviodunum, Dinogetia.!6 Accredited with an ecumeni-
cal character, the state encouraged the new religion to be spread among the rural
population and nomads too. Odessos, too, is a city that clarifies the way the
Empire not only transformed the religious profile and role of the big centers but
also diffused Christianism into their hinterland: A number of Christian graves
found in the towns’ necropolis, a 4th-c. basilica and four more of the 5th c. 17,
give evidence of the areas’ Christianization. If we take into consideration the
above-mentioned bishops’ elevated status and the degradation of local curiales,
it can be alleged that the new religious role undertook by cities did not pertain
exclusively to the ecclesiastical authority. In the Eastern districts of the Empire
the ecclesiastical structure was transformed because of a newly-developed me-
diate type of settlement, xwun (town), which was characterized by social cohe-
sion and endurance to historical transmutations. That caused rural areas to be
integrated directly into the geographical region and economic influence of the
city. In Illyricum such an ecclesiastic institution did not exist, as far as we know.
The choice of cities transformed into Episcopal Sees relates in part to their eco-
nomic and political/ military role!8. This fact reflects the pace and mode that city

13 Emperor Valens exiled bishop Vetatrion, because he refused to go over Arianism,
but he was soon forced to bring him back to his bishopric.

14 P. Brown, The world of Late Antiquity (150-750), 2nd ed., Athens 1998, p. 88-122
(Greek translation). E. R. Dodds, Pagan and Christian in an Age of Anxiety, Athens 1995, p.
115-159 (Greek translation).

15 S, Patoura, Broteyvik) mapaywyn kot Zovorlayés otig EAAvikég Amokieg g
Avtikig Axtig tov EvEgvov TTovtov (496 695 ai.), A" Aiebvég Xoundoro « H KabOnuepvip (o
oto Bolavrion, 15-17 Sept. 1988, Athens 1989, p. 279- 290.

16 D. C. Giurescu, Histoire illustrée des Roumains, Bucarest 1981, 95-6.

17" B. Nikolova, The Church of Odessos - Varna between Byzantium, the Bulgarian
Tsardom and the Patriarchate of Constantinople, Etudes Balkaniques 1998, nos 1-2, p. 93-98.

18 M. Rouché, Autopsy of the West: The early 5th century, The Cambridge illustrated
History of the Middle Ages 1 (350-950), ed. R. Fossier, Cambridge University Press, 1989, p.
43-47.
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structure transformed from Roman/ Pagan to Medieval/Christian. Christianity
was propagated on a wider scale resulting in the development and consolidation
of status of the Church. From this point of view, the transformation of cities into
dioceses was a multi - dimensional phenomenon decided by central governance,
and not an ecclesiastical matter.

In the above - mentioned administrative, military, socio - economic and
demographic framework, Christianity as an ideological cohesive devise started
playing a fundamental role in the cohesion of the Empire among its subjects
as well as between them, the subjects, and the new - comers. At this time, the
bishop — and not the military leader — was presented as a protector of some
cities in danger, usually with the help of the local martyr/ saint. Henceforth,
the administrative system of provinces constituted the model structure to be
followed by the ecclesiastical system formation: The bishop’ see was located
in the capital of the province. After the Council of Serdica (343) a bishop head-
ed each city. In this way, early Byzantine cities acquired one more function:
apart from administrative and military centers they also became ecclesiastical
ones charged, among other responsibilities, with spreading Christianity in their
hinterland and even outside the Empire’s borders. These institutional changes
brought structural urban changes: the center of the city was totally transformed,
since basilicas were erected at the place of the Roman forum. Taking into ac-
count the establishment of Christianity as well as the strong connection of the
Church with the State, which was never disrupted during the Empire’s exis-
tence, let us trace the dispersion of martyrs throughout the Peninsula. In other
words, let us examine the diffusion of the new religion on a micro-scale — from
the cities towards their hinterland. The analysis of such historico-geographical
evidence from this less populated part of the Empire, which has only been par-
tially attempted until now,19 can provide an image of a dynamic politico - reli-
gious process well known mainly through the rich documentation concerning
wealthy oriental provinces.

The list of saints in the areas of Illyricum, Macedonia and Thrace be-
gins with a significant number of martyrs who were active mainly in cities and
whose veneration survived in the following centuries. We can trace their holy
loci along the Adriatic coast (Corfu, Butrint, Dyrrachium, Apollonia, Vlora
etc.),20 along the Danube where big cities/ castra were built to shelter mili-
tary garnisons (Singidunum Durostorum, Novae etc.), near the Danube’s delta
(Noviodunum, Dinogetia, Axiopolis, Tomis etc.), along the Black Sea coast as
well as in Thrace (Druzipara etc.). Martyrs are also attested at the big centers
alongside Via Egnatia and the axes connected Thessalonica with either Bel-
grade or Constantinople. Additionally, were also reported to have been in big
cities/ ports of the lower part of the Peninsula. The transfer of the cult of St
Demetrius from Sirmium to Thessalonica, probably in 441, is evidence show-
ing the loss of the north part of the Peninsula not only for Byzantium but for

19 H. Delehaye, Les origines du culte des martyrs, Bruxelles 1933, 2nd ed. J. Zeiller,
L’expansion du christianisme dans la péninsule des Balkans du Ier au Ve siecle, Revue inter-
nationale des Etudes Balkaniques 1 (Belgrade 1934-35), p. 414-9.

20 A case of a recorded hermit in Bra¢, dating from 396, is also noteworthy here, J.
Belamari¢, Ranokrscanski Spomenici otoka Braca, Split 1994, p. 15.
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Christianity too (see n.31). The examination of some other martyrs lead us to
maritime itinenaries — from Carthago, in the south Mediterranean coast, as well
as from Rome and Aquileia, on the opposite Adriatic shore, which reveals the
importance of the sea not only in terms of trade but in facilitating religious com-
munication too.

What follows is a list of the names of the Balkan martyrs together with
the name of the city/ region, where they suffered their martyrdom, and the
persecuting emperor. The present catalogue contains only the most representa-
tive martyrs recorded for the Balkan Peninsula. Names of martyrs not dated
or others from unknown places have been avoided. Emphasis has been given
to the ones related with concrete cities around main arteries. However, in this
case, too, we had to drastically limit their number such as the ones connected
with Thessalonica?!, a city considered as “martyroploutistos” (fig.1): Jason and
Sosipatros - Corfu22. Therinus [Decius (249-250)], Donatus [Theodosius (379-
394)] - Butrint (Bouthroton). Asteius [ Trajan (98-117)] (confused with Asterios of
Salona)?23 and the seven holy martyrs: Peregrinus, Lucianus, Pompius, Hesychius,
Papias, Saturninus, Germanus24 - Dyrrachium. Isavrios - Apollonia (see n.22).
Marina. Martin of Tours [Honorius] born in Hungary, he later lived for a time in
Dalmatia. Stephen [Tiberius]. Marinus25 [Diocletian] -he came from the island
of Rab, Adriatic Sea. Cantianus [Maximian] - Aquileia. Anastasius [Diocletian]
his body was transported from Aquileia to Salona, according to his Passio, to
the Mausoleum of Marusinac built by the matron Asteria26. Cyprian - Carthage.
His relics were found under the altar of the early Christian church excavated at
Gata, Dalmatia27. Therapon28 [Valerian| has been transported to the thema of

21 G. Mikragiannanitis, AxolovOio Tavtov 1oV ev @ccoalovikn StaAouyavioy oyi-
v, Ipnydpiog latouag v. 73, no 732 (March-April 1990), 329-68.

22 B. Kindt, La version longue du récit 1égendaire de 1’évangélisation de I’ile de
Corfou par les saints Jason et Sosipatros Entre mythe et réalité, Analecta Bollandiana 116
(1998), 253-95.

23 A. Bryer, Saint Asteios and the Amphitheatre Chapel in Dyrrhachion, Quuiauo oti
wvipn e Aaokapivas Mrovpo, v. 1, Athens 1994, p. 41-45. Also Cv. Grozdanov, Saint Astios
de Dyrrachion dans le peinture du Moyen Age, Apiépwua oty uviun tov XZotipn Kiooa,
Thessalonica 2001, 79-89.

24 R. Elsie, Albania Countries and the Cultures, Balkanistica 13 (University of Mis-
sissippi 2000), p. 35-58.

25 'W. Miller, The Republic of San Marino, The American Historical Review 6,4 (July
1901), p. 633-649.

26 At the Mausoleum, the martyr-burial remained in use “until 395, when it was
destroyed during a barbarian incursion... the saint’s remains transferred to an adjoining ba-
silica, built specifically to house them”, J. Ward-Perkins, Memoria, Martyr’s Tomb and Mar-
tyr’s Church, Akten des VII internationalen Kongresses fiir Christliche Archdologie, Trier
5-11 Sept. 1965, Citta del Vaticano 1969, 7.

27 Jasna Jeli¢i¢-Radoni¢ i suradnici, GATA Crkva Justinijanova doba, Split 1994.
The spread of St Cyprian’s cult outside the borders of his native region, the transfer of his rel-
ics to Dalmatia and the construction of the church are issues worth-examining in accordance
with the Roman ecclesiastic policy and, maybe, with the nearby Salona.

28 Hélene Ahrweiler, Les Problémes de la Géographie historique Byzantine, Pro-
ceedings of the XIlIth International Congress of Byzantine Studies, London 1967, p. 469.
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Fig. 1 Martyrium of St. Alexander of Thessalonika, Menologium (end of 10t c.)
Cx. 1 Maptupujym CB. Anexcanapa Conynckor, Menonorujym ( kpaj X Beka)

Thracesiens, at the bishopric of Satala. Lawrence29 - Dalmatia. Blasius - Ragusa
(Dubrovnik)30. Fronton, Theodoulos, Agathopous, Domninus, Elikonius, Flo-
rentius3! [Maximian(285-305)], Hermylos, Stratonicos - Singidunum32, De-
metrius [Maximian] - Sirmium (Sremska Mitrovica) identified with the saint
patron of Thessalonica33. Emilian [Licinius]-Gizidina, Durostorum (Silistria)34.
Dasios [2nd half of the 6the.]. Zotikos, Attalos, Kamasis, Filippos - Niculitel/
Noviodunum (fig.2c¢).

29 Josko Belamari¢, Ranokrsc¢anski Spomenici otoka Braca, Split 1994, p. 14, 40.

30 Lazar Mirkovic, Relikvijari moshtiju Sv. Vlaha, lkonografske studije, Novi Sad
1974, 205-31.

31 Angeliki Konstantakopoulou, lotopikn yewypapio tne Moxesdoviog (4og-60¢ ai.),
Ioannina 1984, p. 129-130.

32 Fr. Halkin, Trois textes grecs inédits sur les saints Hermyle et Stratonice martyrs a
Singidunum (Belgrade), Analecta Bollandiana 89 (1971), p. 5-45.

33 Konstantakopoulou, lotopixi yewypagio tng Maxedoviog, op.cit., p. 64-73, where
the previous literature.

34 R. Constantinescu, Les martyrs de Durostorum, Revue des Etudes sud-est euro-
péennes 5 (1967), nos 1-2, p. 5-20. Fr. Halkin, Saint Emilien de Durostorum martyr sous
Julien, Analecta Bollandiana 90 (1972), p.27-35.
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Two martyrs 3rd ¢. - Tulcea (ancient Almyris).35 Lupus [late 6th ¢.] - Novae,
Mysia Second. Clement36 [early 6th ¢.] - Cherson. Mocius [Diocletian 287/288]
and Zoticus (came from Rome) - Byzantium.37 Procope [5th c.] - Naissus.38
Alexandrus [late 4th c.] - Druzipara, Thrace.39 Fifteen martyrs - Tiberiopolis40.
Filippus and Hermes -Adrianopolis. Severus and Memnon - Bizya, Thrace.
Maximus, Theodotus - Thrace#4!. Agathonikos - Selymbria. Alexandrus - Pydna
(see n.39 and 42). Alexandrus (fig.1)42, Dionysius, Alfeion, Zosimos, Markos
[Diocletian], Matroni,43 Agapitos, Nikolaus, loannis, Matron [6th c.], Chioni,
Irene, Agape - Thessalonica. Afktos, Tavrion, Mokios, Theoktistos [Diocletian]
- Amphipolis. Ignatios, Zosimos, Roufos - Philippoi. Vassa with her sons
Theognius, Agapius, Pistus - Edessa. Akakius, Traianus, Sozon, Gavdentius -
Stobi. Glyceria44 [Maurice (582-602) and Heraclius (610-41)], Forty holy mar-
tyrs - Heraclia. Florus and Laurus - Constantinople or ancient settlement of
Ulpiana (south of Prishtina). Eleutherius [Hadrian (117-138)] - Messina and
Illyria (he lived in Vlora). Anthony [Vallentinian III (449-458)] - Ohrid. An in-
scription found at Sykourio, Thessaly (today at the Byzantine Museum, Athens)
gives five martyr’s names of which four are readable: loannis, Loukas, Andreas,

35 Popoikd oxupd otov Aovvefn, Iewtpomio Sept. 21, 2002.

36 Chr. Walter, Pictures as language. How the Byzantines exploit them, London 2000,
p. 352-365.

37 Fr. Halkin, Une passion de Saint Mocius martyr a Byzance, Analecta Bollandiana
83 (1965), p. 5-22. M. Aubineau, Zoticos de Constantinople nourricier des pauvres et servi-
teur des 1épreux, Analecta Bollandiana 93(1975), 67-108. T. S. Miller, The Legend of saint
Zotikos according to Constantine Akropolites, Analecta Bollandiana 112 (1994), 339-76.

38 Tabula Imperii Romani Naissus-Dyrrachion-Scupi-Serdica-Thessalonike, Ljublja-
na, Slovenska Akademija Znanosti i Umetnosti, 1976, p. 89-90 “basilique a trois nefs avec
martyrium”.

39 ”Ayiog AAéEavdpog Zovrapdv”, Delehaye, Les origines du culte, op.cit., p. 243,
n.3-6. See also here n.39.

40 Theophylactus of Ohrid, Ot dexamévre udpropes e Tiffeprovmolems, preface V.
Katsaros, ed. Zitros, 2008.

41 V. Velkov, Hagiographic data on the History of Thrace in the [Vth c. (Passio SS
Maximi Theodoti et Asclepiodotae), Roman Cities in Bulgaria. Collected Studies, Amster-
dam 1980, p.137-49.

42 About the homonymous martyrs of Thessalonica (Synaxarium Constantinopoli-
tanum, Nov. 9), of Pydna (in Macedonia, Acta Sanctorum, March 14/ Synax. Const., March
13) and of Druzipara (in Thrace), Fr. Halkin, La pretendue Passion inédited de S. Alexandre
de Thessalonique, Mélanges Goosens Roger, Bruxelles 1954, p. 70-2. Idem, Saint Alexan-
dre martyr de Thessalonique, Byzance et les Slaves, Mélanges Ivan Dujcev, Paris 1979, p.
213-215. F. A. Demetrakopoulos, Aytog AAéEavdpog TT0dvng | ®eccarovikng, EAAnvika 29
(1976), 267-77. K. P. Charalampides, MnvoAoyiég TapacTdcels Tov Loptupiov Tov ayiov
AleEdvopov Oeocarovikng, Osoootovikny 3 (1992), p. 33-41, mainly p.35 miniature from the
Menologium of Basil II, St.Alexander’s Martyrium (see fig. 1) and p. 39 St. Alexander’s of
Pydna martyrium painted at the monastery of Theotokos’ Dormition in Teskavac, near Prilep
1334-50.

43 N. Moutsopoulos, H 8éom g dyveotng povig tg Ayiag Matpdvag ot Oeoco-
hovikn, Néa Eotio vol. 59, no 1403 (1985), 134-41.

44 P. Maraval, Lieux saints et pélerinages d’ Orient Histoire et Géographie des origi-
nes a la conquéte arabe, Paris 1985, p. 391-400.
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Fig. 2a. (Left up) Crypte near Ilissos-Basilica, Athens [Source: Review ToAun, Athens Sept. 2003,
(Supplement)]. 2b. (Left down) Cover of a 4th c. stone reliquary (“paptoprov”), today in Benaki
Museum, Athens. [Photo by the author]. 2c. (Right) Inscription at Niculitel, [Source: see n. 16]

Cu1. 2a. (eBo gore) kpunta 6mu3y Uinncoc- basunuke, Atuna [n3Bop: Pesuja TOAun, ATHHa cent.
2003, (Jomarak)]. 26. (;ieBo dole) moxiomarr kameHoTr penrkBrjapa u3 [V Beka (“poaptdpiov”), manacy
Benaku My3ejy, Atuna. [poTorpaduja ayropa). 211. (necuo) narnuc Ha Niculitel, [u3Bop: Bunetu H. 16]

Leonides. Two martyrs with Leonides [2nd half of 5th¢.] - Lechaion, their relics
were transferred to a crypt near which the basilica of Ilissos river, Athens, was
built later (see fig.2a). Codratos [5th ¢] - Corinth. Saint Andreas [4th c.] - Patras.
Titus, Cyrillus [4th ¢.], 10 martyrs - Gortyne, Crete. Myron - Rhaukia, Crete.
The above evidence, which cannot be analysed in detail here, shows that
until 4th ¢, the most of towns situated along the main trade/ military route Via
Egnatia and the secondary axes had their own holy shrines, martyria or basili-
cas. It is not incidental that they are towns with mercantile activity, economical
vigor and sometimes rivalries with nearby centers. The martyrs listed above are
people without possessions. Their poverty, however, is a matter of choice, not of
inheritance. Their parents were often respectable, sometimes wealthy citizens.
They are presented as possessing moral strength and spiritual beauty. From this
point of view, they should perhaps be seen as the counter-heroes of the dispos-
sessed and of those for whom the high urban culture of Pagan Late Antiquity
had nothing to offerss. Since martyrs act largely amongst relatively humble
people who have few connections with persons in power and are not influential,
their attitude conveys an antithesis to the ideal citizen of classical antiquity. For

45 Robert Browning, The “Low Level” Saint’s life in the Early Byzantine World, The
Byzantine Saint, ed. Sergei Hacker, London 1981, p. 117-127.
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Fig. 3a. (Left) Mensae martyrum: Perperikon, Bulgaria. 3b. (Right) Sykourio, Thessaly, 4th c. [Photos
by the author]
Cu. 3a. (1eBo) Mensae martyrum: [leprnepukon, Byrapcka. 36. (necno) Cuxopuo, Tecannja, IV Bex
[bororpaduja ayropa]

this reason, along with the saints, they played a central role in cultural transfor-
mation during the early period. Salvation and sanctity depended, henceforth,
on voluntary and sustained chastity. In this cultural and social framework, the
martyrs and “holy men”, during such a transitional period, were to be invested
with a social function in which they acquired central importance, without being
institutionalized4. After Galerius’ edict for religious liberty (311), the inter-
diction of paganism and the legitimation of Christianity as a state religion by
Theodosius (395), the new religion diffused regularly throughout the empire.

The religious imperatives of the period were extended to the martyrs,
whose feast days became an occasion for the faithful to gather around their
tomb (“ayr006yog Onkn”), which was usually housed in a crypt (fig. 2a) and was
later incorporated in a basilica, placing offerings on the mensa martyris (fig. 3a,
3b), praying and commemorating them.

The fathers of the Church placed special emphasis on this new ethos47,
which was so different to the ancient panégyreis. During the 4th c., however,
which is a “crucial period between Graeco - Roman antiquity and the Byzantine
age”, namely when “victorius Christianity came into open contact and conflict
with the cultural institutions of the pagan world on the basis of political supe-
riority”, a transformation of the Christian feasts can be detected or rather their
“assimilation” to the ancient religious and economic gatherings4s.

46 Evelyne Patlagean, Prologue. History of the East: Early fifth century, The Cam-
bridge Illustrated History of the Middle Ages 1 (350-950), ed. Robert Fossier, Cambridge
University Press 1989, p. 104-147.

47 Delehaye, Les origins du culte, op.cit., p. 38-39: “cuvaBpoilecde ev 1015 KonTN-
plotg, TV avayveotv Tov iEpmv BPAIOV To1o0UEVOL KOl WOHALOVTES VIIEP TOV KEKOIUNUEVOV
poaptopov...” (Eusebius); “og 1o mOAv OANV 18lv TayyeEV| EKQOITOGAY TOV AGTEOS LEPOV OF
tomov katohopfavovoay.” (Patrologia Graeca L, 647); “60gv kot eni tog Onrag ovtadv £00¢
nuiv maptévar Kot TG evydg mapd todbTorg moteichat, TYdV T€ Tog HaKapiag avTdV Yoy, O
£VAOYMG Kot TOVTOV VO’ NUAV Yryvouévev.” (Patrologia Graeca XXI1, 1096).

48 Sp. Vryonis Jr, The Panégyris of the Byzantine Saint: a study in the nature of a
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This historical-geographical evidence (texts, illustrations and archaeolog-
ical findings) we have briefly analyzed, gives an insight into the earliest Christian
type of holiness, engraved on the inhabited Balkan space. An attempt has been
made to map this phenomenon, highlighting the first phase of Christianization
as a process rather than as a fully described network. In this process cities and/
or ports have priority and a leading role over their hinterland. From the cities
of the Adriatic Sea coast to the Black sea shores, in the north, the Roman castra
along the Danube, and in the south to the island of Crete, the Peninsula, as an in-
termediate space, has accepted the new religion, from Rome and Constantinople
as well, through the main trade routes and axes. There is evidence of wealthy
people, soldiers etc. willing to transform their Roman/ pagan, political and re-
ligious, framework, to defend Christianity and die in the above-listed cities.
Worth-mentioning was also considered the short-lived “Balkan episode” of the
Arian Goths, which also left some martyrs’ traces. Finally, though many martyrs
will be “forgotten”, they will set their seal (“athlesis”) on the Christian belief
and, at the same time, they will express, at the local level, the prestige or the
rivalries of the cities where their bodies — not accidentally — are housed.

Further research could usefully be carried out within this framework.

Enena I'apuonuka

MVYUYEHUIIN 1 BIXOBA CBETA MECTA HA BAJIKAHCKOM IIOJIVOCTPBY:
YBOAHUN UCTOPUICKO-I'EOI'PA®CKHU ITPUCTVII

Pan ce pokycupa Ha XpHUCTHjaHNU3ALM]y HCTOYHOT Jielia PUMCKOT [[apCTBa M, TI0CEOHO,
Bankauckor monyoctpsa cBe 10 VI Beka. OBa HCTOpHjCKa IpaHUIIA YUHHU CE €BHICHTHOM
300r paJiMKaIHUX JeMOrpadCKuX MPOMEHa 110 KOjUX je IOIUIO0 y HIHpeM 00MMy HaKOH MPBOT,
HECTAaITHOT, ITOKYyIIIaja MoXpHuIihaBamba OaJTKaHCKe MOIyIaIHje.

Doxkycupajyhu ce Ha 0Baj peIMIMO3HU U TOTUTHYKH ()EHOMEH, H3BJIaue Ce MPUINIHO
3HAYajHH 3aKJbYUIH, Y3EBIIH Y 003Up 1a cy cyOBep3Hje n3a3BaHe yIaauMa pa3Hux IUIeMeHa,
JICTIep3Hja JIOKAIHE MOMyJIallije U IIPOMEHE y MOJIUTHYKO] CTPYKTYPH 3a BpeMe BllaJaBHHE
Jluokienyjana, OUIM [IABHU Pa3fio3n KOjU Cy JOBEJIH J0 OKOHYaBamha XPHCTHjaHU3ALH]e,
HE OCTaBHUBIIHN 32 COOOM APYyro 0 pasiuYuTUX MydceHHKa. Hale nHTepecoBame OKpEHYTO
je muTamy Ja M Cy MYYCHHIH OBOT PaHOT MEpHoJa - y3 TO, M LPKBE U XPAaMOBH HHMa
nocBelieHn - MOBE3aHM ca IPajoBUMa IIPe HEro ca MOrPAaHMYHMM O0JIACTHMA, BAKHUM
TProBavykKUM IICHTPUMA WIIM BOJHUM 3ajefHHIAMa. Y CKIIaLy ca PacCIONOKUBHUM JOKa3HMa
cacTaBjbaMO Mally MecTa IJe Cy OBH MYyYCHHIH MPETPIIeIN MYYCHHIITBO M HAIOCIETKY
Tparamo 3a HBUXOBHM COLMjAIHUM CTaTyCOM, BbMXOBHM HAYMHOM JKHBOTA, FbHXOBHM HHTE-
JICKTYaJITHUM W PEIIUTHO3HUM MOPEKJIoM. Y Mam0] MEpH, Takohe je y3eTo y o03up ma ce
YHYTpalllha CTPYKTYpa IpajoBa pajnKaiHo npoMeHuia 10 VI Beka.

Tlopen cryamje MHOTMX My4yeHHMKa, paj Takohe ykJbydyje HEKa pasMHILIbaba O
MOJIje/THAKO 3aHUMJBUBO] ,, ballkaHCKO] 0COOCHOCTH, a TO je apujaHu3aM palupeH Mely
HemnpHjatesbckuM LoTnma.

medieval institution, its origins and fate, The Byzantine Saint, University of Birmingham
Fourteenth Spring Symposium of Byzantine Studies, ed. S. Hackel, 1991, p. 209 ff.



