Xenia Golub

SERBIAN MONKS AS DOCUMENTED BY THE
HANDWRITTEN INSCRIPTIONS IN THE EARLY PRINTED
CYRILLIC SLAVONIC BOOKS FROM THE TERRITORY
OF THE SERBIAN ORTHODOX EPARCHY OF BUDA!

The largest portion of the specimens of early Slavonic book printing in
the Cyrillic script were brought to Hungary by Orthodox monks moving north
from Mediaeval Serbia subjugated to Turkish occupation.2 The marginalia ac-
commodated in these precious antiquated printed copies supply information not
only on the manner in which the books arrived in Hungary but also on their
possessors.

The present paper aims to explore the provenance of these early printed
books transported to the Kingdom of Hungary by Balkan monks, as well as
the afterlife thereof in Hungary. At the same time, by focusing on the hand-
written inscriptions in the respective books, an effort is made to contribute to
the study of the cultural history of the Serbian communities of Hungary. The
investigation is primarily concerned with some of the hitherto unprocessed
early printed books written in Slavonic3, five of which is owned by the Serbian
Eparchy of Buda, currently kept in the library of the Serbian Parish of Pomaz
(IToma3z), Hungary. In addition, certain Serbian-related marginal notes made in
early printed books held by the Eparchial Library of Szentendre (CenTannpeja),
Hungary, have not been thoroughly processed beforehand.4 Furthermore, the re-

1 The English translation of this paper was sponsored by the Serbian Institute of
Budapest, which I am grateful for.

2 More on this topic: K. Mano-3ucu, Cpncke wmamnane xrwuee XVI-XVII gexa.
In H. P. Cunmux — M. I'posnanosuhi-Ilajuh — K. Mano-3ucu, Onuc pykonuca u cmapux
wmamnanux Kruea bubnuomexe Cpncke npasociasme enapxuje 6youmcke y Cenmanopeju.
Beorpang—Hosu Cag 1991. 365-408. 367-372.

3 Only prints from the 16th century are analysed, though it should be noted that in
Serbian bibliographical history, the turn of the 16th and 17th centuries is not regarded to be
so clear-cut a boundary as it is in its Hungarian counterpart. According to the general view
in relevant Serbian scholarship, books printed in the first half of the 17th century are seen as
‘old Serbian books’ (better known as cp6y.sa in Serbian).

4 At this point, the project does not include the period prints which are found in the
various churches of the Eparchy of Buda. The number of the respective copies is marginal;
the 1990 Eparchy Census indicated early printed books in only in a handful of parishes, with
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search is also complemented by the analysis of the inscriptions about the Serbs
living in Hungary in the early printed books of the National Széchényi Library
processed by Kalman Bor.5 Besides the books found in Hungary at present, ear-
ly printed books containing inscriptions proving that previously they had been
to Hungary and are therefore indicators of early monastic migrations should
also be mentioned. For the interpretation of heritage items found in Hungary
and their inscriptions, considerable contextual information was provided by the
books and their marginalia returned to Serbia from Hungary during the 19th and
20th centuries.

Serbian Orthodox monks from the territory of Serbia and Bosnia, the
coastal regions by the Adriatic Sea, as well as from Athos had visited the terri-
tory of the Kingdom of Hungary prior to the most significant wave of Serbian
migrations, the ‘Seoba’ of 1690. Their temporary or prolonged presence in the
historic Kingdom of Hungary may be associated with the ‘Rac’ (Ratzen/Raize
in German, Rasciani in Latin) communities (of Slavic and Macedo-Vlachian
origin, professing Orthodoxy) established during the Middle-Ages or the Early
Modern Age.6 It is safe to speak about the relocation of a compact monas-
tic community in the case of the Serbian Monastery of Grabovac (Graboc
in Hungarian), founded in 1585 by the monks of the Dragovi¢ Monastery in
Dalmatia, having settled in the valleys of the hills of Tolna County in Western
Hungary initially temporarily and, subsequently, permanently in 1619.7

Monks from the Balkans, however, also arrived in Hungary individually
or in smaller groups. Oftentimes they would transit the country, bound for the
Russian Empire, from where they expected continued support for their monas-
teries experiencing destitution under Turkish occupation. Others would sojourn
for a year or two, mainly providing for the pastoral needs of previously estab-
lished ‘Rac’ parishes during their stay. Such communities primarily included
the ‘Réc Sajkas’ (,sajkas’ in Hungarian: small-boat) crews serving in the sloop-
of-war regiments of the Hapsburg Empire in the towns of Komarom and Gyér.

Out of these, the Orthodox community of Komarom (Serbian: Komopas,
Hungarian: Révkomarom, currently: Komarno, Slovakia) established in 1511
deserves special attention from a historical bibliography-, as well as cultural
history-related point of view. The ‘Rac’ of Komarom played a prominent role

a single specimen in each place, for example, in Villany (Buspan) and Pécs (Ileuyj). The
parish of Pomaz is outstanding in terms of the number of its historic books.
5 K. bop, Cmape wmamnane hupuicke kruze uz 3emancke 6ubnuomexe Ceverou u
Vuueepzumemcke oubnuomerxe y byoumnewmu. Apxeorpadceku mpunosu 28 (2006) 201-278.
6  There are no reliable 16-17th century data on the monks of the earliest Serbian

community, founded in Réackeve in 1440. The church functioned as a monastery between
1711 and 1777.

7 Concerning the previously published inscriptions of the nine 16th century prints
from the library of the Grabovac Monastery, it is sufficient to remark that they do expose
their provenance. They only furnish accounts of the temporary resettlement of the monastic
community to Slavonic areas (to the monastery of Sigatovac) during Rakéczi’s War of Inde-
pendence. (Library of the Eparchy of Buda, I'p 54. Cunnuk — I'po3nanosuh-ITajuh — Mano-
3ucu, Onuc pykonuca u cmapux wmamnawux Kruea oubmuomexe Cpncke npasociaghe
enapxuje 6youmcke y Cenmanopeju, 7.)
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in the history of the Serbs settled in the north of the country, particularly in the
16th — 17th centuries. The Orthodox small-boat leaders, the ‘Rac’ ‘obervajdas’
of Komarom, having obtained letters patent of nobility for their military service,
represented the chief diplomatic link between the Arsenije II1, Patriarch of Ipek,
and the imperial leadership of the Hapsburgs around 1690 as well, the time of
the arrival of additional groups of Balkan refugees.8

Komarom, however, maintained intensive ties with the Old Homeland
even prior to the Great Serbian Immigration. The parish would be visited by
religious priests from Serbia and Athos, a fact substantiated not only by ar-
chival records (e.g. the Protocollum of the parish of Komarom) but also by
liturgical objects.? Jovan, Proigumen of MileSevo, visited Koméarom as many as
three times as evidenced by inscriptions made in the early 16th century Apostle
manuscript transferred to the Eparchial Library in Szentendre.10 In 1648 he con-
cluded his one-and-a-half year long priestly service and he went to Komarom in
1660 for the third time.!! Jovan served there during the golden age of the par-
ish of Komarom when the second (according to some other sources, the third)
Orthodox church of Komarom was built in 1648, its most precious works of art
and icons becoming the earliest heritage items of the Eparchy of Buda.!2 Jovan’s
inscription commemorates the greatest donator of the church, Nikola Foldvary,
as well as the fact that, following his departure, the priestly service would be
taken over from him by Father Panarufij from the Monastery of Sopocani. It was
in the same book that, in 1683, an inscription was entered by a monk from the
Monastery of Kovilj, hieromonk Ignatije Kobilac, visiting Komdrom already
for the second time, probably fleeing the latest Turkish war. In his inscription,
special mention is made of the siege of Fiilek (Fil’akovo, Slovakia) and Kassa
(Kosice, Slovakia).!3 Monks not only from the monasteries of Central Serbia

8 . HaBunos, Cpou y Komopany y XVI u XVII eexy. Ibid. Cnomenuyu Byoumcke
enapxuje, beorpan 1990. 105—125 (first published Balcanica XII, 1981, 59-87; with previous
historical literature).

9 An example of note is the epitaphios from Komarom embroidered by hieromonk
Makarije in 1693 (Jdasunos, Cpou y Komopany y XVI u XVII sexy, 119-120). Its creator
was probably the same monk from Chilandar as the one whose presence in Komarom in
1673 may be evidenced ([laBunos, Cpou y Komopany y XVI u XVII sexy, 115. cf. A. ®otuh,
Csema I'opa u Xunanoap y Ocmanckom yapcmay, beorpax 2000. 431).

10 Reference Nr.: BYP 2.

11 Cunpuk — I'posmanosuh-Ilajuh — Mano-3ucu, Onuc pykonuca u cmapux wmamnanux
Krouea bubnuomexe Cpncke npagocnashe enapxuje 6youmcke y Cenmanopeju, T; kat. 92. 140-142.

12" On the artefacts of the church and the history of the parish, see JaBumos, Cpou
y Komopany y XVI u XVII sexy, 105—125. For more on the artistic artefacts of the Age of
the ‘Seoba’, see also Golub X., Kelet és Nyugat parbeszéde: posztbizanci miivészet Ma
gyarorszagon 1700 koriil. Naput 9 (2014) 52-62. For the icons of zographos Georgios in
the Serbian church of Komarom see Nagy M., Georgiosz zograf ikonjai a komdromi szerb
templomban. Limes 4 (1992) 19-28.

13 Cunnuk —I'poznanosuh-Tlajuh —Mawno-3ucu, Onuc pykonuca u cmapux wimamnanux
Krouea bubnuomexe Cpncke npasocnagne enapxuje oyoumcke y Cenmanopeju, 142.
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and Syrmia but also from Chilandar on Mount Athos would come to Komarom
and Gyor (Serbian: Byp, German: Raab), the latter functioning as an affiliated
parish of the former already in the 18th century.14

The Old Slavonic books of Komarom are significant for the history of
scholarship in a unique way as they were among the first specimens from the
material heritage of the Serbian community of Hungary to be made available
to a wider academic audience. A considerable portion of the period items from
Komarom were added to the collection of the Serbian Learned Society (cur-
rently, the Serbian Academy of Sciences and Arts) as early as the late 19th cen-
tury, thanks to Gavrilo Vitkovi¢’s (1829-1902) engagement in systematic col-
lection.1s In 1870 Vitkovi¢ offered 38 books — a number of manuscripts and
a few Serbian early printed books (srbuljas) issued in Venice, Gorazde and
Milesevo — to the Learned Society for purchase, as a selection from the heritage
items he had acquired from the Serbs living in the territory of the Kingdom
of Hungary, during his first collection trip.16 In 1882 Vitkovi¢ returned to
Komarom as a delegate of the Society, taking seventeen manuscripts (three 14th
century parchments) and six early printed books to Belgrade.!” The Slavonic

14 Much similar data has already been published in previous studies, mostly in line with
L;j. Stojanovi¢ (Jb. CrojanoBuh, Cmapu cpncku 3anucu u hamnucu. Kre. 1. 300pHHK 32 HCTOPH]Y,
JE3UK U KIbIDKEBHOCT CpIICKOTa Hapoaa. Kib. L. [TpBo onespeme. CioMeHMIN Ha CPIICKOM jE3HKY.
k. [. Beorpan 1902.) At the time of the Great Immigration, Igumen Vasilije of Studenica and
Aksentije, a monk from Hopovo, visited Komarom. Teofan, a monk from Hopovo, was in Gydr
in 1690. In connection with the monks of Chilandar, besides hieromonk Makarije, who visited
Komarom, Ignjatije Hilendarac, who was in Gy6r in 1689 and Jefrem, who was in Pécs in 1699,
should also be mentioned (. J. [Tonosuh, Beruka ceoba Cpoa 1690: Cpbu cevayu u naemuhu,
Beorpan 1954. 45-47. Cf. M. IlaBuh, l'aspur Cmeghanosuh Benynosuh. In P. T'opjanar — I1.
Munomeuh, Ceoba Cpoa 1690, Beorpan 1990. 199-215. 202.).

15 For more on the collection trips of Vitkovi¢ between 1857 and 1883 and the his-
tory of researching the Serbian relics in Hungary, see JI. Menakosuh, /3yuagarea cpnckux
cmapuna y Mahapckoj. Jleronmuc Marune cprcke. Ion. 150. 1974. K. 413, cB. 1. §7-101.
On the controversial welcome of the collector Vitkovic, see also: . E. CtedanoBuh, Jedan
cnuc o cpnckoj ypxeu y Komopany xpajem XIX eexa. ClIOMEHUIIA €NHCKOITY IITyMaJIHjCKOM
Cagu. 300pHEK panoBa noBogoM 40. rogumms e apxujepejcke caysxoe ap. Case (Bykosuha),
ennckorna mymaaujckor, Hopu Can 2001, 291-305. 293-294. For more recent sources on the
famous Serbian Vitkovi¢ family of Eger, see Bor K., Vitkovics Mihaly kényveinek sorsa. In
Csepregi K. — Bor K, ‘Konyvim az én fiaim’, Budapest, 2014. 11-19.

16 K. Mano-3ucu, Cmape hupunuuxe wmamnane krouce y Apxugy Cpncke akademuje
Hayka u ymemnocmu. Apxeorpadcku npuinosu 6—7 (1984-1985) 291-325. 292. From this
pool of memories 22 are kept in the Archives of SANU (Cunauk — I'poznanosuhi-ITajuh —
Mano-3ucu, Onuc pykonuca u cmapux wimamnanux Kisuea ouonuomexe Cpncke npagociagne
enapxuje 6youmcke y Cenmanopeju, 3.). The most valuable manuscripts are the works of
the scriptors from the Raca monastery in Szentendre, and of Gavril Stefanovi¢ Venclovié
(1680—1749?). The erudite monk and versatile baroque preacher and poet worked as a pastor
in Komarom and Gyér for several years. His 7000-page long manuscript heritage illustrated
by himself was produced precisely there. Recent items from the rich literature on the activi-
ties of the Raca scriptors and Venclovi¢ with points of relevance to the Hungarian context: ®.
Bukap, Cenmanopeja y oenedany npoutnocmu, Hosu Can, 2003. 181-183. T. JoBanosuh — /1.
E. Credanosuh, Benynosuhes cenmanopejcku 6yxeap 1717, Bynumnemra—beorpan, 2013.

17" Mano-3ucu, Cmape hupunruuxe wmamnane Krouce y Apxusy Cpncke axademuje
Hayka u ymemuocmu, 292-293. Vitkovi¢ claimed to have collected approximately 200 ‘srbuljas’,
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early printed books originating in Komarom transferred to the Archives of the
Serbian Academy of Sciences and Arts were described by Katarina Mano-Zisi
in 1984-1985.18

It is actually its inscriptions that render the three copies of the first full Old
Church Slavonic Bible form 1581 found in Hungary, issued by Ivan Fjodorov
in Ostrog, Volyn Oblast noteworthy. Albeit East- and not South-Slavic-scripted
early printed books, all three of them may be linked to the Serbian minority
of Hungary as they were in the possession of the ‘Réac Sajkas’ communities of
Komaéarom and Gydr for a while.19

The Ostrog Bible of the National Széchényi Library was owned by the
Orthodox parish of Koméarom from the thirties of the 17th century to 1789,
when Juraj Ribay (Jiri/Gyérgy Ribay 1754—1812), the famous bibliophile from
Upper-Hungary purchased it from the Serbian parish priest.20 The inscrip-
tions of this Bible are further proof for the appearance of Longin Brankovi¢
Serbian bishop (and later metropolitan) of Jenopolje (currently Ineu, Romania;
Borosjend in Hungarian), in the midst of the nobility of the Orthodox Church of
Komarom during the 17th century.2! As referred to previously by the literature,
Longin Koreni¢-Brankovié¢ could represent a special tie between the monaster-
ies in Komarom and of Chilandar on Athos.22 The Ostrog Bible of the National

or old Serbian books (Cunrauk — I'po3nanosuh-Ilajuh — Mano-3ucu, Onuc pyxonuca u cmapux
wmamnanux xreuea oubmuomexe Cpncke npasociagne enapxuje 6youmcke y Cenmanopeju,
3.) in 1882. In 1883 an exhibition of the objects collected 1870-1882 was organised, for
which Vitkovi¢ prepared a printed catalogue (I. ButkoBuh, Cnucax uznoscenux ucmopujcxux,
KFUNCEBHUX U YMEMHUUKUX cnomenuxa cpnekux, beorpan, 1883). There are 178 old prints in
the catalogue, currently kept in the Archives of SANU. For their description, see Mano-3ucw,
Cmape hupunuuxe wimamnane krouee y Apxugy Cpncke akademuje HayKa u yMemHocmu.

18 Mawno-3ucu, Cmape hupunuuxe wmamnane xrouce y Apxugy Cpncke axademuje
HayKa u yMemuocmu.

19 The copy of the Ostrog Bible acquired by the Archives of SANU as a gift from
DPura Stankovi¢ of Buda is also of Hungarian provenance (Mano-3ucu, Cmape hupunuuxe
wmamnane Krouee y Apxugy Cpncke akademuje Hayka u ymemnocmu, 1984—1985, kat. 49).
In Hungary there are two more copies of the Ostrog Bible at Saint Athanasius Greek Catholic
Theological College in Nyiregyhaza. In this regard, see E. Ojtozi, Az Osztrogi Biblia két
példanya a Nyiregyhazi Gorogkatolikus Hittudomanyi Foiskola Kényvtaraban. Konyv és
konyvtar, 13 (1982) 121-135; E. Ojtozi, A Gordgkatolikus Hittudomdanyi Fdiskola kényv-
taranak szlav és roman cirillbetiis konyvei, Debrecen, 1985. kat. 1-2.

20 Ant. 989. E. Soltész — C. Velenczei — A. W. Salgo, Catalogus librorum sedeci-
mo saeculo impressorum, qui in Bibliotheca Nationali Hungariae Széchényiana asservan-
tur: Editiones non Hungarice et extra Hungariam impressae. Budapest—Szeged 1990. Kat
B. 503; bop, Cmape wimamnane hupuncke kruce uz 3emamcke 6udnuomexe Ceuerou u
Vuueepsumemcke oudbnuomexe y Byoumnewmu, xat. 43. It must be noted here that the ap-
proximately 30 Serbian early printed books of the National Széchényi Library were typically
acquired through purchases by famous Hungarian bibliophile collectors and, for that reason,
they are not inherently connected with the Serbian community of Hungary.

21 The figure and adventures of Longin Koreni¢ Brankovi¢ is best described us-
ing original historical data in the study of Radmila Trickovi¢: P. TpuukoBuh, Mumponoaum
Jloneun bpanxosuh. ctopujcku yaconuc 34 (1987) 139-166.

22 On the close ties between Longin Brankovi¢, the Chilandar monastery and
Komarom see also Crojanosuh, Cmapu cpncku 3anucu u namnucu. K. I. kat. 6808 and pp.
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Széchényi Library was brought to Hungary from Galicia by Brankovi¢ himself,
where — according to his previously published inscription — he received it from
Archbishop Josif, and subsequently he presented it to the parish of Komarom.23
Though these inscriptions do not include dates, from the date of the marginal
of another Ostrog gift of Longin to Komarom, it may be inferred that the Bible
of the National Széchényi Library must also have been transferred to Komarom
around 1636. A book also related to Longin, the Komarom copy of Saint John
Chrysostom’s collection of homilies entitled Margarit (Ostrog, 1595) arrived
at the Archives of the Serbian Academy of Sciences and Arts in Belgrade
through the efforts of Vitkovi¢. The acquisition of these books was presumably
in conjunction with Bishop Longin’s second trip to ‘the Land of Lithuania’.
The Bishop of Transylvania enjoyed the hospitality of Josif Rutskij (Hocud
Pyrcekmit 1613—1637), the Uniate Metropolitan of Kiev for three months.

A further copy of the Ostrog Bible has recently been recovered from the
antiquated books of the parish of Pomaz. One of the inscriptions of various
ages was by Simeon Dimitrijevi¢ (?—1799), the parish priest of Preobrazenska
Church in Szentendre, recording that the Bible was in his possession in 1765.
Another inscription records that the Bible was in Komérom in 1788. It is prob-
able that the book was taken to Komarom by Dimitrijevi¢, who was a priest
there from 1768 to 1792.24 It was at that time that the copy in the National

167-169; Nasunos, Cpou y Komopany y XVI u XVII gexy, 115.

23 Bop, Cmape wmamnane hupuncke kruce uz 3emamncke 6ubnuomexe Ceuersu u
Yuueepsumemcke 6ubruomexe y byoumnewmu 2006, 258.

24 M. [Hyjmos, Jlucma ceewmenuxa Cpncke npagsociashe enapxuje Oyoumcke.
Bymummenira, 2013. 140.
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Széchényi Library was bought by Ribay from the parish priest of Komarom,
so it is reasonable to assume that Simeon Dimitrijevi¢ sold this copy to Ribay
because it came to be seen as a duplicate as the ‘Pomaz Copy’ was still in
Komarom in that period.

The third Ostrog Bible found in Hungary, of relevance to the Serbian com-
munity, the hitherto bibliographically undescribed specimen of the Eparchial
Museum of Szentendre, belonged to the Orthodox church of Gy6r.25 Though
Lazar Mirkovi¢ included the book in the inventory for Gy6r, he omitted to men-
tion the inscription testifying to the fact that the Bible had been donated to
the church of Gydr in 1649 by the sons of Nikola Foldvary, the well-known
ktetor, in memory of their lately deceased father.26 (Fig.1) In addition to the
copy of the Ostrog Bible referred to previously, Mirkovi¢ recorded six other
early printed books during the 1939 census.2” He considered the inscription of a
1546 Venetian psalter noteworthy, in which the hieromonk of the Monastery of
Zografou of Athos, Joanikij, records his visit to Gyo6r in 1715.28.

It is common knowledge that the largest monastic communities settled in
Hungary, particularly in the area of Szentendre, during the Great Immigration
in 1690, also known as the ‘Seoba’. It was in the Szentendre region that several
sizeable Serbian monastic communities, such as those from the monasteries of
Ravanica, Raca, or KruSedol and Hopovo monasteries, the latter two founded
in FruSka Gora in the late Middle Ages, found refuge. Although, by the last
years of the 17th century and during the 18th century as Serbian territories were
reclaimed, most of these communities returned or found their new homes in
the monasteries of Syrmia after the Turkish occupation ended, part of their old
books remained in Hungary.

The famous Monastery of Raca from the banks of the Drina River earned
itself a place in bibliographical history thanks to its scriptorium also moved to
Szentendre. The workshop was established next to the building of the St Luke’s
wooden Church on the banks of the Danube. Its head was Kiprijan Racanin.29
Nevertheless, the presence of monks from the Raca Monastery is also evidenced
in Eger (Jerpa: Isaija Racanin) and Dunafdldvar (®ennsap) in the 1690s.30 In
this regard, it is to be remarked that the Museum of the Serbian Orthodox Church
in Belgrade holds manuscripts from Feldvar, written by Jerotej Racanin, active

25 The book is on permanent display at the Museum. This might explain why it was
omitted in the catalogue of the Eparchy.

26 JI. Mupxkosuh, [[prkeene cmapune y cpnckum ypkeama u manacmupuma banama,
Pymynuje u Mahapcre. Ciomennk XCIX. Onespere npymTBeHux Hayka. H. ¢. 1. beorpan
1950. 1-20. 16—-17. However, the inscription in the book from 1779 is mentioned. Two sub-
sequent inscriptions document the names of the local parish priests, Jovan Mihajlovi¢ from
1780 and Manuil Malesevi¢ from 1802.

27 Mupxkosuh, [[pkeene cmapune y cpnckum yprkeéama u manacmupuma banama,
Pymynuje u Mahapcke, 16-17.

28 Cf. Cunpuk-Iposnanouh-Ilajufi-Mano-3ucu, Onuc pykonuca u cmapux
wmamnauux kreuea oudnuomexe Cpncke npagocnagre enapxuje 6youmcke y Cenmarnopeju, 377.

29 Cf. Footnote 14.

30 TIomosuh, Benuka ceoba Cpba 1690: Cpbu cemayu u niemuhu, 46.
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from 1698 to 1699.31 The continuation of Serbian manual scripting in Hungary
(well until the 1740s!) was also reinforced by the fact that in 1698 the request of
Patriarch Arsenije I1I to Leopold I for the establishment of a Cyrillic press next
to the monastery and school at his first seat, Se¢uj (Dunaszekcs6 in Hungarian),
was rejected.32 This explains why the number of manuscripts in the 18th century
would still exceed that of the printed books.33 According to its inscription, it was
the Monastery of Raca wherefrom the Sabornik (1538) of Bozidar Vukovic,
printed in Venice, arrived — apparently indirectly — at the Serbian church of
Siklos (Ilukiymn) as a donation of a ‘“Mr Stojan’ in 1703 .34 (Fig. 2)

Copying was also practiced in Szentendre by monks from the Ravanica
Monastery. They brought along the remains of the treasures of their monastery
set on fire in 16871688, among which were the relics of the holy martyr of
the Battle of Kosovo, King Saint Lazarus the Serb. To house these relics, they
built the Church of St Luke on the bank of the Danube. Their book inscrip-
tions documenting their stay in Szentendre among other things have long been
known.35 In the present discussion, only a lesser known entry in a book that has
left Hungary and is now kept in the National Library of Ukraine will be pointed
out.36 The inscriptions in the 1562 Tetraevangelion (Cetverojevandelje) from

31 Cunpuk —I'posnanosuh-ITajuh — Mano-3ucu, Onuc pykonuca u cmapux wimamnanux
kmuea bubnuomexe Cpncke npasociasne enapxuje oyoumcke y Cenmanopeju, 4.

32 1. Haumo, Cpncku xynmyproucmopujcku cnomenuyu Cenmanopeje. In ],
MenakoBuh — JI. laBunos, Cenmanopeja. beorpan, 1982. 69-156. 72.

33 Mawno-3ucu, Cpncke wmamnane krouze XVI-XVII ¢exa, 368.

34 Currently in the Library of the Eparchy of Szentendre, Nr. IlTuk cr. mr. 1. H. P.
Cunnuk, Ipunosmerne pykonucte, cmape u pemke wmamnaue krouce y oubnuomeyu Cpncke
npaeociaste enapxuje Oyoumcke y Cenmanopeju. Apxeorpadcku npuiosu 22-23 (2002)
401-443. p. 414-415.

35 CrojanoBuh, Cmapu cpncku 3anucu u wamnucu. K. I Kat. 1944, 1996. On
the stay of the Ravanica monks in Hungary, see also: M. Boposuh-Jbyounkosuh, Jackan
Cmeghan — nosooom wiecme 2oduwruye ochusarwa Pasanuye. In Manactup PaBanuna:
CIIOMEHHIIA 0 HIecToj roguiumuim. beorpan 1981. 165-176.

36 M. Iawmpaii, Mapeinanii 6 cmapodpykax Kupunuuno2o wpugmy 15—-17 cm. 3
¢ondy Hayionanvnoi 6ioniomexu Yxpainu imeni B. 1. Bepnaocwvkoeo. Kuis, 2005. Kat. 489.
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the Serbian press of Mrksina Crkva report the Ravanica monks’ flight to Buda
in 1689. On the basis on the further inscriptions, it is also possible to reconstruct
the volume’s route to Kiev. In the 1840s it was possessed by Jovan Vitkovi¢
(1785-1849), the parish priest of Buda — the father of Gavrilo Vitkovi¢, to wit —
, and it was evidently through him that it was acquired by the Russian chapel of
Urdém (Upma), maintaining good relations with the Serbs.37 According to the do-
nation note from 1904, this rare Serbian early printed book was presented to the
Archaeological and Ecclesiastical History Society of the Theological Academy
of Kiev by the Prefect of Sepulchral Chapel of Duchess Alexandra Pavlovna.38

The monks of Ravanica travelled extensively even during their settle-
ment in Szentendre. In 1692 they went to Russia to collect donations, and their
oldest brother, called Stefan daskal, even visited the Slavonian Monastery of
Orahovica in 1696.39 In 1697 they also found shelter on the Fruska Gora and re-
established the monastery of Vrdnik under the name ‘New Ravanica’. They took
the relics of Great Martyr Lazar, Prince of Serbia with them from Szentendre to
the Church of St Luke, subsequently demolished in the time of Bishop Dionisije
Popovi¢ (1791-1828).

The inscriptions by monks from the Monastery of MileSevo can be found
in several volumes that either used to be or still are in Hungary. The stay of
Jovan, the Proigumen of MileSevo in Komérom has been mentioned previously.
However, the fact that MileSevo, an important religious centre in mediaeval
Serbia on account of the relics of the Church Founder, Saint Sava the Serb, had
a press as early as the 16th century also commands attention.40 The products of
this press made their way to Hungary as well; the early printed books of Pomaz
include an euchologion (MommtBenuk—TpeoOnuK) dating from 1564.41

In 1688, the monastic community of MileSevo was also forced to es-
cape.#2 A note of possession referring to the monastery of MileSevo is found
in the Sabornik from the Venetian press of Bozidar Vukovi¢ (1538), currently
displayed at the permanent exhibition of the Serbian Ecclesiastical Museum

37 The priests taking care of the tomb of Duchess Alexandra Pavlovna and the spir-
itual needs of the local Russian community were in good relations with Serbian parish priests
during the 19th century. From the register of the Serbian church of Pomaz, it becomes obvi-
ous that the Russian priests of Urom were often related to the local Serbian priests through
shared godfathership (b. Yo6au-Cumuh, Kopenu 1. Ceéewumenuyu u HapoOHu yuumenmu y
Tlomazy 1752-1895.S.1., s.a.)

38 IHampait, Mapeinanii 6 cmapoopykax Kupuauunozo wpugmy 15-17 cm. 3 ¢pondy
Hayionanvnoi 6ioniomexu Ykpainu imeni B. I. Bepnaocvkoeo, 247-248. There is another
inscription in the print, without a date and featuring the name of Matei Hilandarac.

39 "Boposuh-Jbyounkosuh, Jackar Cmeghan —nosodom uiecme 200urbuye OCHUBARA
Pasanuye, 170.

40 On the 1544—-1545 and 1557 periods of the press, see JI. Menaxosuh, I paghura
cpnexux wmamnanux krouea XV-XVII eéexa. beorpan, 1958. 32, 52-53.

41 On the MileSevo prints of the National Széchényi Library, see Bop, Cmape
wmamnane hupuicke krwuce uz 3emasncke oubruomexe Ceuerou u Yuusepzumemcke
oubnuomexe y byoumnewmu, 201-278. xar. 13, 23.

42 On the dispersion of their treasures, see . MenakoBuh, Pusnuya manacmupa
Munewege. In Idem, M3abpane cpncke Teme. beorpax, 1996. 71-83.
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Fig. 3 Inscription from the Monastery of MileSeva in a Sabornik (Bozidar Vukovié, 1538),
probably from the Serbian church of Pest. SOEMLA

Ca. 3 3amuc u3 manactupa Munemese y Cabopruxy (boxxunap Bykosuh, 1538) u3
npaBociasHe Lpkse y [lemwrru. MCITEB

of Szentendre.#3 (Fig. 3) From one of the early printed books of the church of
Pomaz, another inscription about MileSevo has been recovered. In the Serbian
psalmody (Psaltir, 1561) printed by Vi¢enco Vukovi¢ in Venice, fragments of
the possessor’s name, Timotije MileSe[vac], from 1719 may be deciphered.
More information on his person is afforded by the marginal of another Bozidar’s
Sabornik from 1538, once the possession of Opovacka Church, Szentendre,
now held in the Eparchial Library of Szentendre.44 According to the marginal
about monk Timotije, the hieromonk from MileSevo received the book in 1703
from Mihailo for the spiritual salvation of ‘duhomnik(!)’ Silivester. (Fig. 4)
The inscription made by Father Silvester in 1699 in the margin of a manuscript
gospel he had had rebound was known previously as well.45 According to this
marginal, the monk ‘lived 65 years’ in Milesevo (though it is more accurate to
surmise that he left there when he was 65) and another ten in Szentendre. More

43 The book used to be in the Serbian church of Pest, see C. Byjuurnh — b. UBanuh,
FBrazo Cpba y Mahapckoj. beorpan, 1989. kar. 58.

44 Reference Nr.. CA cr. mit. 3. Cunauk — I'pozmanoBuh-Ilajuh — Mano-3ucw,
Onuc pykonuca u cmapux wmamnanux Kruea oubnuomexe Cphncke npasociashe enapxuje
6youmcke y Cenmanopeju, 375, kat. 6. In 1743 the book was in the possession of Opovacka
Church in Szentendre, together with another 16t century print. For its inscription from 1733
see: Cunnuk — I'poznanosuh-Ilajuh — Mano-3ucu, Onuc pykonuca u cmapux wmamnauux
kmuea oubnuomerxe Cpncke npasociasme enapxuje 6youmcke y Cenmanopeju, 374, kat. 5.

45 Crojanosuh, Cmapu cpncku 3anucu u hamnucu. K. I, kat. 2063.
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Fig. 4 Details of a Mileseva-
related inscription in the
Sabornik (Bozidar Vukovié,
1538) of the Opovacka
Church, Szentendre.
SOEMLA

Cn. 4 Jlerasbu U3 3anuca
MUJICIIICBCKIX MOHAXa

nogirs R , Ume ok

y Cabopruxy (Boxunap bt 'ul.'.ii:i".-'u.-if:;:.:::;:
Byxosuh, 1538) u3z OnoBauke . o T
upkee y CeHTaHIpejH.

MCIIEB

can be uncovered about the fate of Timotije MileSevac from the inscriptions
of an Oktoih petoglasnik (printed by Bozidar Vukovi¢, Venice, 1537) brought
to Belgrade by Gavrilo Vitkovi¢, but, ultimately, of uncertain provenance: the
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Fig. 5 Inscription from the Monastery of Krusedol in a Trebnik (MileSeva Monastery Print,
1546). Serbian Orthodox church, Pomaz, Hungary

Cn. 5 3anuc u3 manactupa Kpymienon y Tpebnuxy muneriescke mramie (1546). Cpricka
npaBociiaBHa 1pksa y [Tomazy

book was in the possession of Timotije in both 1718 and 1722.46 A further in-
scription from 1724 reports the death of Timotije in Szentendre. Thus, Timotije,
unlike many of his fellow monks, did not return to his homeland.4

It is well worth alluding here to the Evhologion (Moscow, 1662) acquired
by Matica Srpska in Novi Sad, previously also emerging in Hungary, contain-

46 Mano-3ucu, Cmape hupuiuuxe wmamnare xkrouce y Apxugy Cpncke akademuje
Hayka u ymemnocmu, 301, kat. 163.

47 For further research, it might be interesting to examine the inscriptions dated
around 1700 of the early books associated with the Slavonic monasteries. Numerous artefacts
were moved to the treasuries of the monasteries of Slavonia from the areas of Serbia, Bosnia
and Macedonia by the monastic communities fleeing the ever continuing Turkish occupation
of the northern Balkans (for example, at the time of the Great Exile of 1690). Juxtaposition
with the relevant materials available in Hungary is also advisable because the monastery of
Pakra was most probably founded by the same Milesevo monks who also happened to be
in Szentendre. This supports the idea that the elderly ‘starec of MileSevo’, mentioned in
the books found in Hungary, should be identified with Silvester, whose silver cross dating
from 1671 was described in the Slavonic monastery of Pakra by Radoslav Gruji¢ presum-
ably in the 1920s. (P. M. I'pyjuh, Ilakpauxa enapxuja: ucmopujcrko-cmamucmuyku npezineo.
In Crnomennna o CpHCKOM IpPaBOCIABHOM BIaJAMYaHCTBY MakpadkoM. Ypea. CiobomaH
Musteycuuh. Beorpan 1996. 53—-54.) Moreover, Gruji¢ recorded 109 volumes of ‘srbulja’,
South Slavic prints from the 15-17th centuries (28 different publications) in 37 churches
in the territory of the former Eparchy of Marca (I'pyjuh, [laxkpauka enapxuja: ucmopujcxo-
cmamucmuuxuy npezied, 126).
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ing the names of the monks of MileSevo inscribed by themselves.48 Amongst its
possessors were Avesalom MileSevac in 1687, then Proigumen Aksentije, and
finally, as of 1687, Visarion MileSevac. Another inscription states that the book
was purchased by the priest Manuil Malesevi¢ (1766—1835) in the city of Buda
in 1802.49

During the times following the ‘Seoba’, out of the monasteries of Syrmia,
it was Krusedol, founded by the Brankovi¢ family affording several saints, that
played the most important role and was the seat of the Patriarch in the first third
of the 18th century. The inscription preserved in the euchologion (Molitvenik—
Trebnik) published in MileSeva in 1546 and preserved in the Pomaz congrega-
tion suggests that this liturgical book might have been possessed by Krusedol.
(Fig. 5) The monks of Krusedol and Patriarch Arsenije 111 arrived in Szentendre
in 1690.50 It was the monks of Krusedol who built the predecessor of the church
now standing at the main square of Szentendre to the relics of the Brankovic¢
saints they had brought with them from Syrmia. Such inferences may be made
from the document issued by Igumen Silvester of Krusedol in Szentendre in the
year 1696.51

Furthermore, the relics of Saint Theodore Tyron were probably tem-
porarily kept in Opovacka Church founded by the monks who had fled from
the Syrmian Monastery of Hopovo. However, similarly to the transfer of the
Brankovi¢ relics, this fact was for some reason rather soon erased from the
memory of the local Serbian community.52 Out of the sources providing ac-
counts of the origins of the churches of Szentendre, it is worth highlighting the
1721 memoirs of Cyrill, the [gumen of Hopovo in which he mentions the “patri-
archal church”, to be identified with the Church of Dormition of the Theotokos,
the current Episcopal Cathedral.53 This time around Komarom also received a
monk from Hopovo, a certain Ansitej, who left his signature in an oktoechos
rebound by himself in 1690.54

48 This book arrived at the Library of Matica Srpska through a purchase in 1969, but
it we cannot be ascertained when and how it found its way back to the Old Homeland (/1.
I'p6uh — K. Mununh-O6panosuh — K. Ulkopuh, ARupuruyom wmamnane xrouce XV-XVII
eexa bubnuomexe Mamuye cpncxe. Hosu Cag 1994. 166—-167.)

49 MaleSevié, born in Székesfehérvar, was ordained deacon in Pomdz in 1793, where
he worked for three years. He served as a parish priest in Buda between 1794-1801, in
Gyor between 1802—1809 and in Székesfehérvar from 1809 until his death in 1835 ({yjmos,
Jlucma ceewmenuxa Cpncke npasocnashe enapxuje 6youmcke, 185.).

50 Cf. Crojanosuh, Cmapu cpncku 3anucu u Hamnucu. Kro. 1, kat. 1989.

51 JI. E. Credanosuh, M3 npownocmu epobrux mecma u muxosux obenexcja
y Cenmanopeju. In CabopHo rpobspe y CeHTaHIpeju: MPONUIOCT W HATIMHCH. Ypex. B.
CranoBunh, /1. E. Credanosuh. beorpag 2012. 11-25. 14-15.

52 For more on this, see Credanosuh, /3 npownocmu cpobHux mecma u mwuxogux
obenedxcja y Cenmanopeju, 14.

53 Credanosuh, 43 npownocmu epobrux mecma u rouxosux obenexcja’y Cenmanopeju,
14-15.

54 Mano-3ucu, Cmape hupunuuxe wmamnane krouee y Apxusy Cpncke akademuje
Hayka u ymemnocmu, 302, kat. 10.
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The inscriptions in the early printed Slavonic books from Hungary and
their movement across the country clearly reveal that by the 18th and 19th cen-
turies, these old books were frequently regarded unnecessary by the parishes
concerned. This might also be related to the fact that the Serbian communities
of Hungary became stronger and they had the opportunity to obtain more recent
liturgical books printed in Ukraine and Russia. The replacement of the early
printed books printed in South Slavic areas was also expedited by the measures
taken by Vicentije Jovanovi¢, Archbishop of Sremski Karlovci (1731-1737),
aimed at granting official status to the Russian recension of Church Slavonic
in the territory of his Metropolia, in lieu of the previously employed Serbo-
Slavic (Srbuljski) language.3s Thus, the early printed books initially brought to
Szentendre during the Great Immigration would be transferred to the smaller
parishes of the town and the surrounding areas, as illustrated by the books of
Poméz, Urém and the Opovacka Church in Szentendre.s6 At the turn of the
18th and 19th centuries, enlightened people appreciating the historical value of
early printed liturgical books also appeared in the Eparchy of Buda. Among the
leaders of the Eparchy of Buda, it is apposite to remember the name of Bishop
Arsenije Stojkovi¢ (1852—-1892), who was the first to initiate the collection of
valuable liturgical objects, among them books, from the parishes located in
Hungary, with considerably shrunken congregations.57

Kcenuja ['omy6
CPIICKH MOHACH VY 3AIMMCUMA CTAPUX ITAMITAHUX KIBbUTA CA
MNOAPYYJA BYAVMCKE EITAPXWUJE

Behunna crapux hupwiminom mnucaHuxX KeWra cy AoHenH Ha noxpydje Cprcke
IpaBoC/IaBHE enapxuje OyauMcke MoHacu-u3beruue ca bankana. Y pany ce pacnpasiba o
3amucuMa Cpba-MoHaxa maHactupa Munemese, PaBanune, Paue Ha [punn, Kpymenona,
Xomosa n Csere 'ope, ocTaBJbeéHIM Ha MapruHamMa KIHTa JI0 Caja He 3alakKeHUX WIN
Mame 00paljeHHX CPICKHMX M PYCKHX IITammaHux kimura XVI Beka koje ce gaHac 4yBajy
Ha Teputopuju Mahapcke (y emapxujckoM My3ejy y CeHTaHIpejH U NapoXHjalHOj IPKBHU Y
[Toma3zy) uim cy Be3aHe 3a HEeKaIallikhe CPIICKE 3ajeTHUIIE Y YTapcKoj (YIIIaBHOM Y TPaJOBUMa
Komopan u Byp).

55 For more on this see B. CnujerueBuh, Hcmopuja Cpncke npasociasme ypkse. Kb,
II. Munxen, 1966. 94.

56 For this conclusion I am grateful to Dimitrije E. Stefanovi¢.

57 Circles of Stojkovi¢ included a certain Georgije Golub, parish priest from Pomaz
(1886-1925), whose handwriting is also preserved, amongst others, in the Ostrog Bible kept
in the town. Golub was at first the parish priest of the Ciprovacka of Szentendre, and then
of Preobrazenska Church between 1876 and 1886 (yjmoB, Jlucma ceewmenuxa Cpncke
npasociasHe enapxuje oyoumcke, 130—131).



