Ivo Topalilov

THE IMPORTANCE OF THE SO-CALLED ‘EASTERN
GATE’ COMPLEX FOR THE CHRISTIANS AND
CHRISTIANITY IN LA PHILIPPOPOLIS

The complex, known in the literature as ‘Eastern Gate’ of Philippopolis,! is
the only complex of Late Antique Philippopolis known to us also by written sources
(fig. 1, 1). Thus, in Passio SS. Severi, Memnonis et aliorum it was exactly near the
Eastern Gate where the Christian Severus met the future Christian Memnon, at that
time the pagan centurion in the Roman army.2 The text here is clear, the meeting
happened: éni T1)v &votolknyv moAny Tr)g mOrewg (2, 5). And it seems to me that
this is not by chance. With its main characteristics which we will discuss below, the
complex under consideration appeared to be among the most important not only in
Late Antique, but also in Roman Philippopolis. Even, we may note that its authority
was used to stress on the persuasion of the Roman centurion Memnon becoming
Christian; the place is of importance for the Christians, but also the pagans, per-
sonified in the Roman centurion. The success of this persuasion symbolically shows
that Christianity prevailed over paganism; even in their sacred place as the ‘Eastern
Gate’ complex was, the pagans were not protected and ‘safe’.

The construction of the complex in order to achieve its complete form in
Late Antiquity started as early as the Roman period, and lasted until the reign of
Theodosius 1. It should be mentioned that it was not built with an interruptive
construction program, but with gradual accumulation of various buildings which
formed the Late Antique complex. For instance, on an occasion of imperial visit of
Hadrian not only Avtivoeio év @uummondiet were organized,3 but also an honorary
arc was built located in the northeastern part of the city, extra muros, on the via di-
agonalis.* The complex is no doubt closely linked with the imperial cult. It is aloso

1 In fact, the complex identified as ‘Eastern Gate’ is not located on the eastern cur-
tain wall and limits of the city, but in its north-eastern corner. Since, however, it was built on
the road coming from Constantinople which is in east direction, it seems that in the Antiquity
this name become common.

2 See Delehaye, H. Saints de Thrace et de Mésie. Analecta Bollandiana 31, 192-194.

3 See H. llapanxos. [lameTHHK Ha KyaTa KbM AHTHHON oT Pwuimmomnon, IJ]-
CUU-HBY, I, 2002, 164-168.

4 On the arc — see L. Botusarova, E. Kesjakova. Sur la topographie de la ville de
Philippopolis a I'epoque de la basse antiquité, Pulpudeva, 3, Sofia, 1983, 267, fig. 3; 3np. Au-
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Fig. 1. The location of major archaeological sites
of LA Philippopolis (after Topalilov 2001)

Ca. 1. Ionoxaj rTaBHUX apXEOJIOMIKAX Haa-
3WINTa y OKBUPY MO3HOAHTHYKOT Dunmosba

without doubt that every imperial adventus
passed through the honorary arc such as that of
Hadrian, but also of Caracalla and Elagabalus

| in 214/215 and 219 respectively.5 A few more
| emperors, who had visited Philippopolis,

may be added to this group such as Septimius
Severus for example. The importance of the

1 place is underlined also by the official inscrip-

tion on the gate which commemorated the fi-

=1 nancial aid made by Marcus Aurelius for for-
= tifying the city.6

Radical change occurred in 4th ¢. It com-

| prises of turning the arc into one of the gates of
| the city where a vast street, 25 m wide, with
I colonnades on both sides started (fig. 2). The

date of this change is still under discussion in
the bibliography, and it is assigned to the time

|| of Constantine I,7 the first half of 4th ¢. or gen-

erally in 4th ¢.8 Some of the dates, however,
are based in presumptions and have no con-
crete dating material. In another study I sug-
gested a new date of the complex — the time
of Theodosius I based on some archaeological
finds such as the latest coins found in the layer

beneath the sidewalk pavement or in the trenches linked with the destruction and
leveling the remains of the old Roman curtain wall over which the new complex
was built. The latest coins which provide terminus post quem for the construction
of the complex are of Valens.? The street run down to another sacred place of the
Christians in Philippopolis — the Episcopal basilica (fig. 3).10

MHTPOB. Pazeumue na kopunmckus opoep 668 Duaunonon npes pumckama enoxa, I OqUIITHAK

Ha Apxeonornueckus Myseit - Ilnosnus 1
HUszmounama nopma na @ununonon — In:

1,91-93, 104; M. Maprunosa-KtotoBa, I. [Tuposcka.
Wscnensanus B uect Ha Credan bospkues (CheT. 1

pexn. Cr. Cranes, B. I'puropos, B. lumutpos), Codust, 2011, 211-234; Tonamumos, U. Pumcku-
am Quaunonon, m. 1. ¥Ypbanuzayus, epadoycmpoiicmeo u apxumexmypa, B. TepHoBo, 2012,
137-143; Maprtunosa-Krotosa, M., H. Illapanko, HoBu nannu 3a komruiekca ,,J13rouna nopra

Ha Ounnonon”’, [ogumHuk Ha ApXeoio
5

riudeckus myseii - [Tnosaus 12, 2014, 159-184.

On these imperial visits and the neocorates see Burrell, B. Neokoroi Greek cities and

Roman emperors, Cicinnati Classical Studies, New series, [X. Brill, Leiden, Boston 2004, 243-245.

6
7

See the inscription in IGBulg
L. Botusarova, E. Kesjakova.

111, 1, 878.
Sur la topographie de la ville de Philippopolis, 266;

M. Maptunosa-Krorosa, I'. Iluposcka. M3Tounara nopra na @unumnonon, 211, 217, 218.

8

E. KecsxoBa. I padoycmpoiicmeenomo paszsumue na @uaunonon-In: Iocemumen

KHUBOT B ipeBHa Tpaxkus, 111, SImGon. 1994, 193; Kesjakova, E. Zur Topographie von Philip-
popolis in der Spdtantike, in M. Wendel (ed.), Karasura Vol. 1. Untersuchungen zur Ge-
schichte und Kultur des alten Thrakien, Weissbach 2001, pp. 165-171.

9

Topalilov, I. The impact of the religious policy of Theodosius the Great on the

urbanization of Philippopolis, Thrace (in print)
10 These and other examples are discussed in Topalilov, I. The impact of the religious



Huw u Buzanitiuja XIV

267

On the base of archaeological exca-
vations, the street with the colonnades as a
straight line is clearly established. Following
the course proposed it reached the so-called
‘Eastern Thermae’ of Philippopolis, which
had been partly discovered (fig. 1, 7).
According to D. Tsonchev, the main archae-
ologist of the complex, they covered an area
of approximately 2, 5 acres which is more
than an ordinary insula in the city.!! Near
the end of 4th ¢, the complex seems to have
been demolished to a great extent and its ru-
ins were later reused partly for dwellings and
workshops.12 Since we have no clue for any
barbarian invasion that affected the city at
that time, it seems to me that in this case we
are dealing with intentional reconstruction of
the complex and especially its western part
where the street under consideration should

Fig. 2. The ‘Eastern gate’ complex

Cn. 2. Kommiekc ,,Mcrouyna kamuja“

have been traced in order to get to the cardo which was tangent to the eastern side

of the Episcopal basilica.!3

The completion of the ‘Eastern Gate’ complex would not be made without
the specific Christian buildings which were built near the gate and which seemed to
had been an essential part of the complex.14 One of them about 70 m away from the
gate is the so-called ‘conch’ martyrium which was dedicated either to 38 martyrs
who found their martyrdom in Philippopolis (év ®uunmovndrer),!s or to Severus,
mentioned in Passio SS. Severi, Memnonis et aliorum (fig. 1, 5; fig. 4).16 The former

policy of Theodosius the Great

11 On the thermae — see /1. Llonyes. Pumcka 6aHst B u3TouHara dyact Ha [lmosaus, ['0-
JUIIHUK Ha Apxeonorudeckus myseit — [Imosaus 2, 1950, 137 ci.; M. Bospatchieva. New
facts about the eastern thermae of Philippopolis - In: (Slokoska,L. eds.), The Roman and Late
Roman city, Sofia, 2002, 301-305; W. Tonanunos, Pumckust ®@ununonon, 125-128.

12 Bospatchieva New facts about the eastern thermae of Philippopolis, 304.

13 On the Episcopal basilica — see Kecsxosa, E. Pannoxpucmusncka b6asunuka om
Qununonon, lomumHank Ha My3euTe B rookHa brirapus 15, 113-126; E. Kessiakova, Une nou-
velle basilique a Philippopolis, in Actes du XIe congres international d’archéologie chrétienne
(Lyon, Vienne, Grenoble, Genéve et Aoste, 21-28 Septembre 1986), Roma 1989, pp. 2539-
2559. E. Kecsxosa. 3a pannoxpucmusanckama apxumexkmypa Ha Puaunonon - In: Spartacus
II. 2075 ropuum ot BecTaHHETO Ha CHaprak, Tpako-pumcko HacieacTBo, 2000 ronuau Xpuc-
TUAHCTBO (ChCT. A. JITumutpoBa-Mumuera, B. Kanaposa), B. TspHOBO, 2006, 148-149; E. Ke-
syakova, Mosaics from the Episcopal basilica of Philippopolis, in S. Stanev, V. Grigorov, V.
Dimitrov (eds.), Studies in honour of Stefan Biyadzhiev, Sofia 2011, pp. 173-210.

14 On this — see Toranunos, U. Hzmounama nopma na @ununonon, In: Bspa u 3HaHue.
HO6uneen coopuuk B uect Ha 60-romuiHyHaTa Ha ipod. Anren Kprscres u 20-romuiHuHara ot
cb31aBaHeTo Ha crenuansoct ‘Teonorus’ B Lllymenckus ynusepeurer, Hlymen, 2013, 117-123.

15 See Delehaye, H. Saints de Thrace et de Mésie, 192; Aranacos, I. 345 pannox-
PUCTUSHCKH CBETHU-MBbUCHHIM OT Obarapckute 3emu (I-1V B.), Codus, 2011, 73.

16 See Maprunosa-Kiorosa, M., H. [llapankoB, HoBu qanuu 3a komruiekca ,,J13tou-
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assumption is plausible and logical, but having
‘*~| inmind the impressive dimensions of the build-
1 ing which made it the biggest in Thrace, and
also the fact that Severus and Memnon found
their martyrdom near another town in Thrace,
viz. Bizye, | am inclined to accept that it was
dedicated to 38 martyrs which gained their
martyrdom in Philippopolis rather than the first
two who are obviously linked to Bizye.!7 The
—{ widely spread practice in Thrace is for these
i| buildings to be built within some necropolis,
extra muros, but in close vicinity to one of the
i| city-gates, importantand could be regarded as a
H result of unavailability of constructing the new
huge building on the actual place of martyrdo,
intra muros. ldentical is the case with the mar-

| tyrium located near the most important gate of

— ' Augusta Traiana which stood on the way com-

Fig. 3. The possible route of the cardo ing from Philippopolis,!8 but also in Serdica
Cu. 3. TIpernocrasibenn npasai cardo with the small martyrium located near the east-

ern gate of the city on the way, coming from
Constantinople,!9 Parthicopolis (modern Sandanski)?0 etc. In fact, a similar case is
found near Philippopolis itself, southward of the city where the martyrium was built
within the so-called ‘south necropolis.2!

The grounds for such decision may be various, including financial connected
with the unavailability of local Christian community to buy the place of martyr-
dom in the city, but also the execution of the practice ‘deposito ad sanctos’ which
characterized these buildings. On the contrary, the place in the necropolis fits these
requirements. With its impressive dimensions, however, the conch — martyrium in

Ha nopta Ha @ununonon”, 165.

17 In fact, despite the intention of Passio to commemorate Memnon and Severus, it also
mentioned the 38 martyrs who had nothing to do with Passio, but obviously their authority was used

18 See 1. Huxomnos, Kp. Kamues. PanxoxpuctusiHcku komiuieke B ABrycra Tpasira — Be-
poe, IMIOUF 15,1992, 31 ft'; Kp. Kamues, Apxeonocuueckusim pesepsam “Aseycma Tpasna-be-
poe”. Ilpobnemu u npoysanus - in: COOPHUK MaTepHaiy, IIOCBETCHN Ha 85- TONWIIHUHATA Ha
HUcropruaeckus myseit B Crapa 3aropa, Crapa 3aropa 1992, 53; Kp. Kamues, [iponuxearne u pas-
npocmparenue Ha paHHomo xpucmusiHcmeso 6 Aeeyema Tpasna- bepoe (0n. Cmapa 3aeopa) npes
1V-V 6. - in: KpUIITOXpHUCTHSIHCTBO | PETUTH03eH CHHKpeTH3bM Ha bankanute (cwet. H. JlamsHoB),
Codms 2002, 31 ff. The Martyrium is assigned to the cult of Diacon Ammon and 40 virgins — see I'.
Wiies, Kyimvm kvm mouenuyume 6 nposuryuume Tpaxust u Xemumonm (IV- VI 6.). [Ipobnemu na
uoenmudghuxayusma - in: Tpaxust u XemrmonT (IV- XIV Bek), Tom 1, Kapro6Gar, 2007, 39.

19 See the discussion in Popova, V. The Martyrium under the basilica of Saint Sofia
in Serdica and its pavements, in: Hum u Buzantuja 13 (ed. M. Rakocija), Nish, 2015, 131 ff.

20 Petrova, S. The Early Christian basilicas in the urban planning of Parthicopolis, in: Hu
v Buzantija 13 (ed. M. Rakocija), Nish, 2015, 161 ff; see also Petrova, S. On Early Christianity and
Early Christian basilicas in Parthicopolis, Studi sull’Oriente Cristiano 16, 1, Roma, 2012, 93 ff.

21 On this — see Xp. Dxam6oB, Basurukama npu Komameso, ITiosduscko, Tomumi-
HuK Ha Haponnus apxeonormyecku my3ei-Ilnosaus 3, 1959, 155-164.
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Philippopolis may belong to the buildings whose con-
struction was in fact an imperial initiative. The loca-
tion in the eastern necropolis, but very close to ‘Eastern
Gate’ complex provides also the protection of the main
gate of the city by the martyrs, but also the first impres-
sion of each visitor to the city coming from the capital
Constantinople.

In the bibliography, the constriction of the mar-
tyrium is dated ‘at the time of Constantine I or after’,22
but it is more likely that it was built in the last decade of
4th ¢ 23 where the earliest ‘deposito ad sanctos’ seems
to have appeared.

It seems that the construction of the martyrium
and the great popularity of the cult among the Christians

and citizens in Philippopolis provoked the construction  Fig. 4. Plan of the ‘conch’ martyrium

of a basilica which satisfied the liturgical needs. The (after Bospatchieva 2001)
same happened in the south martyrium of the city (fig.  Cu. 4. IInan xonxanuor MapTupujyma
5).24 Unlike this case, however, a new martyrium was (o Bocniaunesa 2001)

built in the new basilica near the ‘Eastern Gate’ which
caused gradual expansion of the complex probably into a suburban monastery. The
new martyrium is dated back to the second quarter of 5th . (fig. 1, 13; fig. 6)25

So, we can conclude that till the end of 4th c., and most probably under the
reign of Theodosius I, in Philippopolis the complex of the porta triumphalis of the
city was completed and it consisted of not only the honorary arc of Hadrian turned
into a city-gate, but also of the major for the local Christian community buildings as
well as of the cardo with the colonnades which connected the martiria under ques-
tion with the Episcopal basilica of Philippopolis.

This type of complex with the aforementioned features has a striking resem-
blance with another complex in Constantinople from that time.

It is well established that under the time of Theodosius I Constantinople
changed its urban appearance in many aspect(fig. 7). This was due to the intention
of the emperor to settle finally in the city and to its Christianization. The latter was
closely connected with the presence of the Arianic community which was the major
group of Christians in the city. These two aims are the ground of all the imperial
initiatives. I am not going to discuss them fully, since they are beyond the scope of
this study, but I would like to draw your attention to some cases which relate closely
to Philippopolis.

One such case is the one of Porta triumphalis. We are aware of the construc-
tion of the triumphal arc by the time of Theodosius I and more precisely in 386

22 M. Bospatchieva, An early Christian Martyrium from Philippopolis, in Archaeo-
logia Bulgarica, 2 (2001), 66.

23 1. Topalilov, A. Ljubenova, Neue Uberlegungen zum hexakonchalen Martyrium von
Philippopolis (Plovdiv, Bulgarien)’, Mitteilungen zur Christlichen Archaologie 16,2010, 59-70.

24 See Xp. Ixambo0B, basunukara npu Komareso, [Tnopauscko, 160-161.

25 See on this suburban monastery — 1. Topalilov, Neue archédologische Forschun-
gen in Philippopolis (Plovdiv, Bulgarien): Ein spdtantikes (friithchristliches) Gebdude in der
Alexander Puschkin-Strafse)’, Mitteilungen zur Christlichen Archaologie 13 (2007), 37-62.
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Fig. 5. The basilica and martyrium near Komatevo (after
Jxambo0B 1959)

Cux. 5. basunmka n Maptupujym 6ian3y Komaresa (o [Irxam60B

on the occasion of his victory over
the Visigoths, and since that time,
with rare exceptions26 the emper-
or made his advents through this
arc at least till 6th c. With the con-
struction of Theodosian wall, the
arc was incorporated and turned
as one of the major gates of the
city named Porta Aurea.?’ In fact,
the gate has never been named as
Porta triumphalis, but bearing in
mind its character, functions and
close resemblance with Porta
Triumphalis in Rome,28 it seems
very likely that it was exactly the
case.29 Probably not by chance,
since the time of Theodosius I

onward alongside the road which passed through the arc the ceremonial fora of
Theodosius and Arcadius were built. Since no evidence attested the existing of this
Via Triumphalis in pre-Theodosian time,30 we may assume that it was in the time
of Theodosius I when it was well established and gained its main features. The
functions and importance of this new feature of the city may be revealed also in its

religious aspects.

It is well established that the stational liturgy3! was celebrated in the main im-
perial and provincial centers such as Jerusalem, Rome, Constantinople, Alexandria,
Mediolanum etc. which were divided in two main groups: the o/d Christian centers
with various places of worship linked to the life of Jesus Christ or pre-Constantinian
centers such as catacombs, martyrs’ graves etc. and new Christian centers where
such sacred for the Christian places were not known until the reign of Constantine
I and should have been established. Among the cities in the first group are Rome
and especially Jerusalem, while in the second — Mediolanum and particularly
Constantinople. This undoubtedly affected the type of station liturgy which was
celebrated in the city. It is not by chance, having in mind the existence of numerous
sacred places in Rome that the liturgy was more or less concentrated between them
trying to unite the Christian communities. On the other end is Constantinople where
by this procession the sacred for the Christian places were established.

26 See for this S. Mango, The Triumphal Way of Constantinople and the Golden Gate,

Dumbarton Oaks Papers, No. 54,2000, 174, n. 8

27 Notitia dignitatum 239.8; 243.56; On the Gate — see also Jonathan Bardill. The
Golden Gate in Constantinople: A Triumphal Arch of Theodosius I, American Journal of
Archaeology, Vol. 103, No. 4 (Oct., 1999), pp. 671-696

28 In this case it is about the type of quadrifrons

29 S. Mango doubted if porta triumphalis ever existed in Constantinople, despite the
existence of triumphs - see S. Mango, The Triumphal Way of Constantinople, 173.

30 S. Mango, The Triumphal Way of Constantinople, 177-179

31 On the stational liturgy — see J. Baldovin, The Urban character of Christian wor-
ship. The Origins, Development, and Meaning of Stational Liturgy, Roma 1987.
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The earliest data on the sta-
tional liturgy in Constantinople dates
as early as the time of Theodosius I as
revealed by the sermons of Gregory
of Nazianus who was a bishop from
379-381. Due to topographic and es-
pecially the prevailing of anti-Nicene
community in the city, initially he
was able to hold service of worship
in a small church only.32

More data are available for ||
these processions under the episco-
pacy of John Chrysostom (398-402)
where the matters changed consid-

erably. They were entirely open not  Fig. 6. The suburban monastery (after Topalilov 2007)
only to the Christians, but also to pa- Cu. 6. Ioarpale manactupa (110 Tonanuios 2007)

gans and heretics and mostly arians.

In fact, this was one of the major ways of trying to Christianize the city and control
the arians’ places. This defined the matter of his processions which used the main
streets in the new capital, but also the main not only religious, viz. churches and
martiria, but also administrative centers. For example, one of the processions started
at the gate of Constantinian palace and by the main street called Mese reached the
forum of Constantine, one of the main stations of most of the processions. From
here the procession continued till the Forum Tauri where the street split in two
ways.33 These processions were spectacular and crowded. Initially, the emperor and
his family did not remonstrate, on the contrary — in some of them the imperial court
adopted the cortége and the emperor or empress took part in them. And this is most
logical since the processions led by John Chrysostom were in unison with the impe-
rial intention to Christianize Constantinople and smashed the anti-Nicaeans — the
Arians; one of the ways was the implication of the population into common proces-
sions, practices, feasts. We may assume that initially these processions were real-
ized not only at the benevolent glance of the emperor, but also by his initiative. For
one such initiative one may recall the imperial adventus of 391 through which the
translation of the head of John the Baptist took also place.34 In 404 this aggressive
policy which in fact raised the popularity and authority of the bishop was accepted
as threatening for the emperor himself and John Chrysostom was sent to exile.

One of the main features of the processions let by John Chrysostom was the
translation of martyrs’ relics. We are aware of two such processions by which the
main road arteries of Constantinople were used. The colonnaded streets allowed
more participants and spectators to gather the processions. The preferred way start-
ed from the palace of Constantine and headed through the forum of Constantine and

32 See for example J. Baldovin, The Urban character of Christian worship, 181.

33 3n. TepmxukoBa. Cv30asane HA XPUCMUSIHCKOMO 2paocko npocmpancmeo. To-
nocnama aumypaus 6 Koncmanmunonon IV-'V g., In; KOron3rouHoeBponeckusT rpaji 4 cb-
BPEMEHHOCTTa Ha MuHao0To. Hayunu n3cnensanus B uect Ha npod. JI. Kuposa (A. bamuesa
cneraB.), Codus, 2012, 60.

34 Sozom. Hist. eccl. 7.21.
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Forum Tauri and the northern branch of Mese to
the church ‘Holy Apostles’ and Hadrianopolis’
Gate or heading through the southern branch
of Mese to Porta Aurea and Via Egnatia. And
while in the former case the procession was in
fact between places in the city sacred for the
Christians, 1. e. intra muros, in the latter the
procession passed through the Golden Gate to
a sacred place, extra muros. This is the proces-
sion from the last months of 398 which started
at the Great Church and reached the suburb of
Drypia which is 13, 5 km to the west of the city
on Via Egnatia and the relics of an unknown
martyr were carried out by the empress and
deposed in the Martyrium of St. Thomas.35

i e According to the bishop, while the procession
g — ‘ A Coammataogie was taking place ‘the city emptied’ 36

Another procession of this type con-

Fig. 7. Map of major sttaional churches of  cerns the arrival of the relics of the martyr
Constantinople (after Baldovin 1987, 276) Phocas from Pontus which lasted for two days
Cn. 7. TInan masnmx upkasa y Llapurpany (mo  and the emperor and empress took part in it.37

Bannosun1987, 276) As may be observed, the imperial in-

volvement in these processions which were

part of stational liturgy, were mainly linked to those who had something to do with

the translation of martyrs’ relics. We can even assume that while with the other type

of processions the imperial presence was sporadic, the translation of martyrs’ relics
occupied fully the imperial attention.

After this short summary, let us turn back again to Philippopolis and its
‘Eastern Gate’ complex.

As we may observe some great similarities between the ‘Eastern Gate’ com-
plex in Philippopolis and the complex of Porta Aurea in Constantinople such as
common features, functions, simultaneous development appeared. Thus, both gates
may be interpreted as Porta Triumphalis despite of the different names we are
aware of. Nonetheless, the model in both places is the same; the construction of a
triumphal arc which was located extra muros, but close to the limits of the city, on a
road important for the city. In the case of Constantinople it was Via Egnatia, while in
Philippopolis it was Via Diagonalis, on the side coming from Constantinople. As for
the triumphal arc, in Philippopolis the role played the honorary arc of Hadrian while
in Constantinople a new one was constructed by Theodosius 1. Subsequently, both
of them were incorporated into the city’s curtain walls and became porta triumpha-
lis, 1. e. the gate through which the imperial adventus took place in both cities.

35 John. Chrys. PG 63: 469
36 John. Chrys. PG 63: 470

37 On this procession — see J. Baldovin, The Urban character of Christian worship,
182 — 183.
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What is striking also is the simultaneous development of both complexes.
As already noted above, the full completion of the ‘Eastern Gate’ complex was
achieved as early as the time of Theodosius I. I would not be surprised, having in
mind the location of Philippopolis in the hinterland of Constantinople as well as its
status as provincial capital (metropolis), if the Porta Aurea of Constantinople was in
fact the prototype of the ‘Eastern Gate’ in Philippopolis; the model is the same, the
time is synchronous. And here comes the question if this was an imperial initiative
in Philippopolis as it was in Constantinople?

The answer of this question seems to me positive, but in order to make this
clear some more comments are needed on the other functions which seem to have
been attached to the ‘Eastern Gate’ complex and Porta Aurea.

As mentioned above, the triumphal arc of Theodosius I as early as the time of
John Chrysostom started to play an important role in liturgical processions, includ-
ing those which had to do with the translation of martyrs’ relics. The similar role
played by the ‘Eastern Gate’ in Philippopolis may be proved by the existence of
Martyrium, located in close vicinity, just off Via Diagonalis. And this martyrium
with the suburban monastery clearly define the place as ‘sacred’ for the Christians.
It is true that it was not as away as Dripia was, but the initial conception is the same
— translation of martyrs’ relics through the gate to Martyrium, extra muros, using
the main road. The colonnaded street (cardo) which started from the Eastern gate
connected this sacred place with another one in the city — center — the Episcopal
basilica. The cardo itself impresses with its width: 25 m which is almost double
than the previous most important streets in Philippopolis — cardo maxumus and
decumanus maximus. In fact, the construction of this street changed drastically
the city topographically and the street itself became the most important in the city.
Accordingly, it is also lavishly decorated with probable double-stored colonnade
in which the finest examples of architectural decoration derived from old architec-
tural complexes in Philippopolis were used. At some points it reminds of the Mese
Street in Constantinople, but also in Justiniana Prima.38 And while the example in
Justiniana Prima is dated to 6th c., this in Constantinople is at the same time. It is
obvious, that in this case we are not dealing with some local activity pursued by the
local elite, as it is in the case with the cardo connecting the Episcopal basilica with
domus Eirene which was set regardless the existing street network. The pavement
of the colonnade cardo is a work of great scale for which not only great complexes
such as the Eastern Thermae were partly or entirely demolished, but which in fact
shifted the center of the city from the older Agora to the axis Episcopal basilica —
‘Eastern gate’ complex with Martyrium. Logically, the Agora subsequently lost its
importance and was abandoned in the middle of 5th ¢. This radical change in the
topography of the provincial capital is undoubtedly an imperial initiative; as noted
above the alternation of the honorary arc into porta triumphalis, but also the con-
struction of the most imposing basilica in Thrace such as the Episcopal basilica was,
were of a scale available only to the emperor.

This analysis I believe clearly shows that a close reassemble between
Philippopolis and Constantinople may be found in the topic discussed and in fact, the

38 see Kondi¢ V. and Popovi¢ V. (1977) Caricin Grad. Site fortifié dans I'Illyricum
byzantin (Belgrade 1977) especially 54-67, 98-99, 322-25, 338-39
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case in Philippopolis is a clear par excellence copy of the practice in Constantinople
in the time of Theodosius 1. It is not only that, however, but the intentional imperial
initiative who copied the practice from Constantinople in Philippopolis in order to
make these important urban changes; the city-core was shifted and the old, pagan
places were abandoned while the new, Christian ones prevailed. It should be re-
minded here that probably in Philippopolis as it was in Constantinople the Arian
community was strong enough as revealed by Sozomenos.3° The imperial initiative
with the construction of the ‘Eastern gate’ complex, the Episcopal basilica and the
colonnaded cardo which connected them is a huge step into the transformation of the
city into a Christian one. And logically, the success of the practice in Constantinople
was a starting point for spreading this practice in the cities in the provinces.

The practice with a huge street which started from the most important gate of
the city and contrasted with its impressive dimension when comparing it with the
other streets, is to be found also in other cities in Thrace. Among them is the case
in Diocletianopolis where the cardo maximus started from the main gate, i. e. this
one which was on the road going to Philippopolis and had width of almost 11 m. In
contrast, the decumanus maximus has barely 5 m wide.40

The case with the other important city in Thrace — Augusta Trajana is unclear,
but it is known that near the gate on the road coming from Philippopolis and prob-
ably Constantinople, a martyrion was built, and later a church was added.4!

HBo Tonmanunon
3HAUYAJ T3B. KOMITJIEKCA ,,UCTOUYHE KAITUJE*“ 3A XPUIIIRAHE 1
XPUITHAHCTBO Y ITIOBHOAHTUYKOM OUIIUIIOIbY

Pan nma 3a mnsb yka3uBame Ha jeiaH O Haj3HA4YajHUjIX KOMIUIEKCa Y OKBHPY ITO3HO-
anTuakor Oununosea — 13B. ,,McToyna kamuja“ y xaruorpaduju. Gokyc cryauje je Ha 3Ha4ajy
xpuinhaHCke 3ajeHHIE y TPOBUHIIN]CKO]j MPECTOHUIM 1 KaKO je O TPHjyMQalHOr JIyKa Moc-
Behenor napy Xanpujany HaOCTao jeqHO Of JIBa ,,cakpanHa‘ Mecta @mmnossa. bynyhu na je
®ununoss npuUnazao rpajoBUMa KojH HHUCY IOCEAOBANIN XpHUIThaHCKY TPaJHIHjy, Kao yocTa-
nom 1 [apurpan, nHTepecanTHO je npoHahu MexaHn3aM Kako je HacTaJlo OBO CAKPaJIHO MECTO.
AHanm3a CBHX paclolIOKUBHX ITOJaTaka, Ha TIPAMEpP apXEOJIOMIKOT U eUTpadcKOT Mareprjaa,
HABOJM Ha IIOMHCAO Jia Cy LIMpere XpUIhaHCTBa y rpay KOjH je HACE/beH IPETeHHO MaraH-
CKMM CTAQHOBHHMINITBOM, Ka0 U jadarbe XpHIIThaHCKe 3ajelHHUIIE YIIIaBHOM IIOfIeJbeHE jepecuma
monyT ApHjaHCcTBa, MHUIMpaHE off cTpane napa Teomocuja 1. Monen koju je y Ounmmosby ko-
puiheH, Hajipe je npuMereH y Llapurpasy, a moToM ce palmpuo 1y ApYTMM HPOBHHIIMjaMa.
,,/ICTOUHa Karuja“ MpecTaBiba aJieKBaTaH MpuMep OBOT MpoIieca.

39 Soz. Hist. Eccl,, 9: 'Ev yap 10 mheiovt tr)g Omo OVGAevTOG dipyopévig, Kol
péota ava te @pakny kat Bibvviav kat EXMonovtov, kat €1t 1o0Ttev Tpoctépm, oUTe
éxkAnoiog, oUte lepiag elyov

40 M. Maskapos, [Juokieyuanonon — In: PUMCKH ¥ paHHOBH3AHTHIICKH TPaJoBe B
Bwirapust (mox pex. Ha P. BanoB), Tom 1, Codus, 2001, 207-208.

41 See Kp. Kanmues, Apxeosnorudeckust pesepsar “Asrycra Tpasua-bepoe”. ITpo-
6nemu u poyBanust, 50, 53-54 and cited there bibliography.



